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Bux. BA 15/564

JIEKPET

Ha cnaBy CBATO1, EAMHOCYIITHO],
JKuBoTBOpsoi i HeposainbHoi Tpoiiiii,
Otu4, i CuHa, i Caroro /lyxa. AMiHb

Orenp i ['1aBa Ykpaincekoi I'pexo-KaTonnupkoi Llepksu
CBATOCJIAB

Mup y T'ocnodi!

CydacHuli cTaH po3ZiIeHHA XPUCTHUAHCTBA MOKEeMO BBaXKATH XBO-
poboto, AKY 31IUTh TUTbKU Boxka 110608 i Giarozath Cesitoro /Jlyxa,
a 6aranbHi coBa l'ocmoga Hatroro Icyca XpucTa, 1110 HUMY BiH MouB-
cs1 — «I1106 yci 6ynu equHi: Ak Tu, OTue, B MeHi i 1 — B To6i, 11106 i BOHU
B Hac ozHe Oyuu, o0 CBiT yBipyBas, mo Tu mocias Mene» (IB. 17, 21),
He MOXyTb 6yTH 6aiily?KUMU >K0AHOMY 3 FIOro IOCTiIOBHUKIB.

3Bakaro4uu Ha Ba>KJIUBICTh €KyMeHIYHOTro pyxy, CUHOZ ENHCKOIIIB
YTKI, 1o BizbyBcs B M. IBaHo-®pankiBcbKy 31 cepriHa — 6 BepecHs
2015 poxky Boxxoro, BUCIOBUB NepeKOHAHHS, 10 €HICTh XPUCTOBUX
V4HIB — 1le 3al0BiT XpucTa, 3a 3/iliCHeHHA AKOI'0 BiJ[IOBiZjaibHi BCi,
SIK iepapXxu, Tak i [yXOBEHCTBO Ta MUPSHU.



3aBepIiyioun IepefbadeHy IpaBoOM IMIPOIEAYPY, BIATIOBIAHO IO
HopMU KaH. 112 Kojiekcy kaHOHIB CXiZiHUX [[epKOB,

NpozosOULYEMO MePMIHOM HA N’AMb pOKia

ExymeHiuHy KoHIemIlito YKpaiHcbkoi I'peko-KaTonuibkoi Llep-
KBH, 3aTBepakeHy CuHozom €nuckomiB YT'KI], mo Bizbyscsa B M. IBa-
Ho-®paHkiBcbky 31 ceprnHa — 6 BepecHA 2015 poky boxkoro (mmocta-
HoBa N925),

i NOCMAaHo8/151€MO:

BIIPOBA/IUTH ii B 3aKOHHY CHJIy Yepes iBa MiCALli BiJ] IHA €IeKTPOH-
HOTO OmMyOJiKyBaHHS IIbOTO 3aKOHOJABUOTO AOKyMeHTa Ha OodiIriii-
HOMy Beb-caiiTi Ykpaincekoi I'pexo-Karomunpkoi Llepksu (ugcc.ua)
(zuB. xaH. 15 KaHoHiB mapTuky/asapHoro npasa YI'KII).

TeKcT 1IHOTO JOKYMEHTa Ma€ OyTU TaKOXK OMMyOJikoBaHuH y «Biia-
roBiCHUKY BepxoBHOro Apxuenuckormna YKpaiHcbkoi ['peko-KaTomuils-
koi LlepkBu».

+ CBATOCJIAB

0. Mukosna Cynuma,
Binie-kaHIep Kypii BepxoBHoro Apxuenuckona YI'KL]

/lano e Kuesi,

npu ITampiapuiomy cobopi BockpeciHHsa Xpucmogoeo,
y OeHb Cesimux MyueHukig Ilnamoxa ma Pomana,

1 epyons 2015 poxy Bocozo

EKYMEHIYHA KOHLEIILIITA

YkpaiHncekoi I'peko-Karonuiipkoi LlepkBu

ExymeHiYHa KOHIeNIifl YKpaiHChKOI
I'pexo-Karonuiibkoi [lepkBu Habpasia
yuHHOCTI 23 roToro 2016 poky



Beryn

3ibpaTy BOe€AWHO BCe JIOACTBO — bBoxkuii 3agym miozo Llepk-
BU (3 rp. Exk\noia — «3ibpanHa»)?, apke, 3a cioBoM cB. Kupua
€pycasMMCBhKOr0o, BOHA «yCiX CKJIMKAE i pa3oM 36upae»?. LlepkBa
«B)Ke BiZl MOYATKy CBITy IlepeZbadyeHa B mpoobpasax, B icTopii
Hapoay Ispaimto Ta y Crapomy Coro3i moguBy TifIHO miArorosa-
Ha, B OCTaHHi Yacu 3acHOBaHa, BUWINTTAM /Jlyxa sIBJeHa, i OcATHe
CTaBHE 3BepIIeHHS B KiHIIi BiKiB», KOJIU «yCiX TpaBeHUKIB — Bifl
Anama, “Bif mpaBeZHMKa ABEJIS %K 10 OCTAHHBOT'O BUOPAHOTO” —
6yze 3i6paHo B bora OTiia y BeeneHerkiit LiepkBi»®.

HUHIIIHI TOAUTY MK XpUCTHUAHAMM, Ki CTATUC «IeKOIu He 6e3
BUHU JIIOZIEH 3 000X CTOPiH»*, € JiMIlle TUMYaCcOBOIO [ilCHICTIO
i KPOBOTOYMBOIO PAHOIO Ha IIEPKOBHOMY TiTi, 110 HOTr0 BHCHA-
JKye, a ToMy ii crig 3amikyBaTtu. Po3fileHHA XpUCTUAH NPUMEH-
IIIye aBTEHTUYHICTh XPUCTUAHCHKOTO CBiJ[YEHHA i € CYTTEBOIO
MepelIKoZIo Ha NIUIAXY IpomnoBifi XpucroBoro €sanrenisa. Tomy
cB. arrocto [1aByo 3akiuKae: «bmarato Bac, 6partu, im’sim ['ocrioga
Hamroro Icyca XpucTa, o6 Bu Bci Te caMe FrOBOPWIIH; 106 He 6yio

Iop. Karexusm YTKI] «Xpucroc — Hama ITacxa», i. 280.
Ca. Kupuio €pycanumcbkuii, OrnacurenbHi Katexusu, XVIIL, 24.

TTop. Koucturymis II Batukancbkoro Cobopy mpo LlepkBy «Lumen gentiums, 2;
«He TinbKH Bif| Yacis TitecHoi mpucyTHOCTi XpucTa i Moro amocronis, a Biz ca-
MoT0 ABeJIsA, TepIIOro IpaBeJHUKA, BOUTOTO HeueCcTUBUM 6paToM, i 1o caMoro
KiHIIA TenepilHbOro BiKy LlepkBa MOIINPIOETHCA, 3A4iMCHIOIOUN CBOIO MaH/PiB-
Ky cepeJ; TOHIiHb CBiTY i moTinteHs Bi bora (CB. ABryctuH, [1po Boxe MicTo, 18,
51, 2 // PL 41, 614); niop. cB. Kunpiss, Jluct 64, 4 // PL 3, 1017; cB. Inapiit
3 [lyatbe, Ha MT. 23, 6 // PL 9, 1047; cB. Kupuno Anekcauzpiiicbkuii, ITosic-
HeHHA Ha kHury byrta 2, 10 // PG 69, 110A; Cs. ['puropiit Benukuii, Tominii
Ha €Banreriq, 19, 1 // PL 76, 1154B; cB. ABryctuH. [Iponosizi 341, 9, 11 // PL
39, 1499; cB. MoaH JlamackuH, [poTu ikoHObOpPILIB, 11 // PG 96, 1357.

Jlekpert Il Batukauchkoro Co6opy mpo ekyMmeHiaM «Unitatis Redintegratio», 3.
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PO3KOJIIB MOMi>K BaMH, asie 06 Oy/u ToefHAaHI B OZIHIM PO3yMiHHi
¥ B ogHikt aymiti» (1 Kop. 1, 10). A cB. IrHaTitt AHTiOXiMCbKU TIe-
pecrepirae: «/le po3zineHHs i ruiB, Tam Bor He mepebyBae»’.

ExyMeHi3M fIK pyX 3a BiIHOBJIEHHS IIOBHOI €JHOCTi XpPUCTUAH — Iie
HIAxX XpucToBoi LlepkBy; BiH € He JONIOBHEHHAM, a HEBil’eMHOIO
JacTHHOIO cyTHOcTi LlepkBu Ta ii mactupcekoi gisurpHocTi®. Tomy
YT'KL] Haz3BUYalHO BiZIOBiZIaIbHO CTABUTHCA A0 €KYMEHIYHOTO

PyXy.

5

6

Cg. IrHaTi#t BoroHocelp, [Toctanus Ao dinagenbdiiinis, 8 // PG 5, 704.
[Top. ITama IBan I[Tasio II, EHnukiika «Ut Unum sint», 7, 20.

I. IcTropuuHi peanii

1.1. Ilepedymosu

Cei1 ictopuunuit Bignik yacy YI'KL] 6epe Bix LlepkBu cTapozmas-
Hboro Kuesa abo KuiBcekoi Mutporosii KOHCTaHTUHOTIOMBECHKOTO
narpiapxaty, To6To Biz 988 poky Boxoro, Komu cBATUH piBHOATO-
CTOJIBHUH KHA3b BOOAMMUP TIPUITHAB XPUCTUSHCTBO K OQIIiiHY
peuirito g Beiel Pyci-Ykpainu. [Ipote cBoimu kopinaamu YI'KI]
cArae Jajeko paille: JaBHbOKUIBCbKI XpHUCTUAHCHKI aBTOPU I
OOI'PYHTYBaHHS CTAPOABHOCTI KUIBCHKOT'O XPUCTUSHCTBA TIOCHIA-
IOThCS Ha JlereHapHy MPOIOoBib anocrona AHZpia [lepBo3BaHHO-
ro, Ha IepIlli XPUCTUAHCHKI IT0CeJIeHH: i My4YeHUIIbKY CMEePTh CBf-
toro [Tanu KnumenTa B KpyuMy, Ha Micii CBATUX piBHOATIOCTOIBHUX
Kupwia i MeTozisl Ta Ha IPUMHATTA XPUCTUAHCTBA ApeBHiMU Kuis-
CBKHMMMU KHA3AMU ACKOJIBJOM i /IupoM Ta KHATKHEI0 ONbrolo.

XpucroBa llepkBa B YKpaiHi, Biloma 3 4aciB XpelrneHHs Pyci sk
KuiBcbka MMTpPOIIOJiA, iCTOPUYHO BHpOCTaja 3 Bi3aHTIMCHKOI
Tpazullii. Byzyun ckyazoBoro 4acTUHO KOHCTaHTUHOIIO/IbCHKO-
ro ImaTpiapxary, OpraHiqYHO IIO€AHAHO0 3 KUPUIO-MedOoiiBCbKOI0
CIAZIIIIUHO, IIEAPO Yepraroyuu 3 OOTOCTOBCHKUX, JITYPriiHUX,
KaHOHIYHUX i IYXOBHUX XKePeJl XPUCTUAHCHKOTO CXO/y Ta IIeKa-
104U BJIACHY aBTOXTOHHY KYJIbTYpY, KuiBchka llepkBa nepebysasa
B COIlpUYacHil €fHOCTi 3 LlepKBOIO XpUCTUAHCHKOTO 3axoAy Ta
[TeTpoBuM HacTynmnHUKOM — Ilanoro Pumcbkum.

OaHuM i3 0COGIMBUX BUMIPIB eKje3ialbHOTO KUTTS KuiBcbKoi
[lepkBH, 1110 MaB BUPIMTaJbHUN BIUIUB Ha ii i/[EHTUYHICTB i TOKJIH-
KaHHsA, Oysa ii BIAKPUTICTh K 10 XpUCTUSHCHKOTO CX0Ay, TakK i 0
XPUCTUAHCBKOTO 3axofy. IcTopia 6epexe LTy HU3KY BUIAJKiB,
konu llepkBa KueBa BUpa3HO 3acBifiluniia yCBiZIoMJIEHHA Helo He-
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po3zinbHOCTI XprcToBOro xiToHy. CrioraZ mpo BcejleHChbKe COIIPU-
yacTd LlepkoB y cykynHilti mam’sti KuiBcbkoi LlepkBu Mir TuM4aco-
Bo OyTu mpusabyTuM (0CO6JUBO KOJTHM MOTO CBiZIOMO 3aTHUpAasu),
IIpoTe HIiKOJU OCTATOYHO He 3HMKaB. He BUTacio B IepPKOBHIlM
naMm’aTi ¥ ycBigomiueHHsT mMOUHHOI eHOCTI LlepkBu Bomogaumu-
posoro XpemenHs. [i Boxwuii Hapoz, X04 i mofieHnit 3a KoHeciii-
HUMU O3HaKaMHU, OCTaTOYHO BCe-TaKW He 3MUPUBCS 3 PO3KOJIOM.

[Ticna po3KoIy MiXK XpUCTUAHCHKUM 3axozoM i Cxogom (1054 p.),
KuiBcbka LlepkBa pifko BXxofguIa B MPAMi Cyliepedku Mixk PuMom
i KoHCcTaHTHHOIIONEM, YacOM HaMaraloduch iHilliroBaTu abo ax-
TUBHO IiATPUMYBaTHU 3yCWLIsA, CIPSIMOBaHI Ha BiIHOBJIEHHS BCe-
JIEHCHKOI XPUCTUSHCHKOI €THOCTi. OCOOIMBO BaYKJIMBOIO CITPOOOIO
JOCATTH MOPO3YMIiHHA Ha BceslleHChbKOMY piBHI 6yB ®nopeHTili-
cbKuil cobop (1439 p.), B sxomy KuiBceka LlepkBa B3siia Jisiib-
Hy yJacTh B ocobi muTpononura KuiBcekoro i Bciei Pyci Icuzo-
pa (1385-1463 pp.) Ta yHiiHi TpaAuLii AKOTO AOBIINHA Yac Oymu
ZUUI Hel IOBOJTi aKTyaJTbHUMU.

[Mopsp i3 nepiogamu migHeceHHa KuiBchka llepkBa nepexxuBasna
i KpM30Bi MOMEHTH, TOB’sI3aHi 3 Pi3HUMU ICTOPUYHUMU 00CTa-
BUHAMU, fKi CIPUYUHSAIN NepeHeceHHd ocigky InaBu KuiBcbkoi
LlepkBu (criouaTtky Ha IliBHi4, a oTiM Ha 3axif), BTpaTy Tepu-
TOpiH, 3aHena/ BJacHOI IIepKOBHOI Tpaaulii... Komu ii 3emui mo-
TPAIVIsUIM TIiZl TaHYBAHHA CYCiIHIX fepkaB, Je AoMiHyBasa [lepk-
Ba JIATUHCHKOT'O OOPsAY, BIUIUB OCTAHHBOI MOCHIIOBABCA i BOHA
po306yZ0ByBaja CBOIO MapajieJibHy IIePKOBHY CTPYKTYPY Ha icTo-
puuHiid TepuTopii KuiBcekoi LlepkBu. lle cTaBWIO BUKJIMKU Ha-
JIarO/P)KeHHA HaJIeXXHUX B3a€EMOBIZHOCUH MiX BipHMMU llepkoB
pisHux 06pAziB. PopMyBaHHA HOBOIO IOJITHYHOTO I[EHTPY —
MOCKOBCBHKOI ZilepyKaBU — Y IIO€JHAHHI 3 iHITUMU PeTiriiHO-Ky/Ib-
TYPHUMHU YMHHUKAMU ITPU3BEJIO /10 BiZloKpeMJieHH: BiJ KuiBchbKoi
muTponosii MockoBcbkoi LlepkBH, fIKa CIOYATKy IIPOrOJOCHIA
cBoio aBToKedarito (1448 p.), a 3rogoM CTyIIa Ha IUIAX YTBED-
[DKEeHHA BJIaCHOTO naTpiapiuoro craTtycy (1589 p.).

9.

10.

B yMoBax BHYTpIIIHbOI Kpu3H, ociabieHHs KOHCTaHTHHOIOJb-
CHKOTO MaTpiapIIoro meHTPy, BUKJIUKIB MIPOTEeCTaHTChKOI Pedop-
Malii Ta IOCTTPUAEHTCHKOTO KaTOMMIU3My iepapxid KuiBcpkoi
LlepkBu, HaMaral4uCh y pycii GpaopeHTiichKOi YHIHOI Tpaguilii
BUKOHaTH XPUCTOBY 3amoBizb «I11o06 yci 6ynmu ogHo» (IB. 17, 11),
NpuiiHsAsa pillleHHA BiIHOBUTU €BXapHUCTiiiHe compuyacTs 3 €nu-
ckorioM Puma, 3abe3meynBuIn 30epeXeHHs TPAAUIIHHOI CXiZHOT
00OpPAOBOCTI Ta BIACHOI IIepKOBHOI 1 €THOKYJIBTYpPHOI camMo0yT-
HocTi’. HYacTHa BipHUWX, HaIOJATAIOYM HAa KaHOHIUHIN MpUHa-
JIEXHOCT] 0 KOHCTaHTHMHOIOJIBCHKOTO NaTpiapxary, JOMOIIACA
BUCBAYEHHS /s cebe mapasenbHOi Hed'eaHaHOi 3 [lamoto Pum-
cbKUM iepapxii (1620 p.) Ta odinifiHoro Bu3HaHHA ii OKpeMoi
topucaukiii (1632 p.). Ha xanb, cupobu o6’eaHatu B XVII CT.
3’efHaHy i Hez’eAHaHy dacTMHU KuiBchkoi llepkBU B €AUHOMY
rarpiapxati Yepe3 HU3KY Cy0’€KTUBHUX Ta 00'€KTUBHUX IPUYMH
peasisyBaTi He BAasocA i BiATOAl paHu mozimry Ha Tt KuiBcbkoi
LlepkBu 3ayMUIIAIOTHCA HE3arOEHUMU. JIpaMaTU4Hy icTopito po3-
JIUIEHOTO XPUCTUAHCTBA B YKpaiHi ZomoBHWIA nofgBa B XVI cT.
IIPOTECTAHTChKUX LIEPKOBHUX CIIUIBHOT, @ B OCTaHHI AeCATUIITTSA
11e ¥ TaK 3BaHUX HOBITHIX pesiriiHuX pyxiB.

[Ticna nozinis Peui I[Tocnonuroi (1772, 1793, 1795 pp.) Ha Tepu-
TOpiAX, AKi Bigiknum g0 Pociiickkoi imrmiepii, a 3rogom i B 'amu-
YUHi, OKyToBaHil Pagsaacekum Coro3oM (1939 p.), posnoyanocs
IUIaHOMipHe 3HUIlleHHA 3’€¢fHaHoi KuiBcbkoi LlepkBu HLIAXOM
HACWIbHOI'O «IIpUEAHAHHA» ii BipHUX /0 POCIMCHKOIO IIpaBo-
cnap’a (1839, 1871, 1946 pp.). Iagyuu B pycii eKyMeHidYHOro Jia-
sory®, YTKII pimryde 3acy/pkye 1i i iHImi moAi6Hi TpaKTUKY «IIpa-
BOCJIaBHOTO YHiaTU3My»."

Jlus. 33 apTukynu bepecreiicbkoro egHaHHA 1596 p. b.

JluB. 3asBa 3MimraHoi MiXKHapoAHOI KOMicii 3 GOTOCIOBCHKOTO ZiaoTy MixK
Pumo-Karonuipkoro LepkBoto Ta nmomicHumu [IpaBociaBHuMU LlepkBamMu Ha
VII [TnenapHi#i cecii, n. 12 (banamanz, 17-24 yepBHa 1993 p.): «Mu Biaxuis-
€MO yHiaTH3M 5K CTOCi6 BiHalAEeHHsS €IHOCTI, 60 BiH CyIepeYuTh CIILTbHOMY
nepelaHHIoO Hauux LlepkoB».

11



11.

B cuy BijoMux icTopudHUX 06CTaBUH PUMCBKUI ATIOCTOIBCHKU
[IpecTos, 60TOCIOBCHKY AYMKY SKOTO BHUPI3HSIB COTEPiONOTIUHUH
Ta ekJIe3ioNoriYHMN eKCKII03UBi3M, cripuiiMaB bepecrelicbke ef-
HaHHA pajlle B KaTeropifx MiANOpAAKYBaHHsA, aHDK COIIPHUYaCTSI.
YT'KI] Bu3HaE, 1110, 3 OZHOTO OOKY, 3aBAsIKU bepecTeiicbKOMYy €7I-
HaHHIO il BAasocs 36eperTy i HaBiTh 3MII[HUTH €HICTh BJIACHUX
LIepKOBHUX CTPYKTYD, MiZIBULITUTH OCBITHI CTaHAApPTH, ITepelHATH
Kpallli 3pa3Kyu €BPOINEUChKOI XpUCTUAHCHKOI KY/IBTYPH; 3 iHIIOTO
K 60Ky, 4yacTKOBO 3 BiacHOi BuHH, YI'KI] CHJIBHO MOCTpakaaia
Bif laTUHi3allii, sKa IpusBesa 0 cepHo3HUX CIIOTBOPEHb Y PO3Y-
MiHHI iepapxamu i BipuuM# YI'KI] aBTeHTUYHOI iZIEHTUYHOCTI Ta
noksmkaHHs cBoei IlepkBu. Tomy YI'KI] He MoKe mepeKpecaiuTi’
pes3y/ibTaTH eKyMeHidHoro Aianory XX cT. y ioro HeraTUBHIM OIliH-
11i GeHOMeHy yHiaTHU3MYy, K criocoOy moeAHaHHA 1[epKoB, 3aCHOBa-
HOTr'0 Ha XMOHMUX OOTOCIOBCHKUX IIiZicTaBax, 60 cBiZjoMa TOro, Iio

10
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JuB. Jluct bnaxkennimoro MwupociaBa IBaHa JIro6a4uiBChKOTO [0 KapAWHA-
na Eaapza Izpica Kaccizi (1993 p.): «[laparpa¢ 12 [Bamamanzcbkoi 3asaBu]
CTBEP/AXKYE, IO «yHIaTU3M» K GpopMa MiciOHEPCHKOTO aIllOCTOJIATY» € HEIIPU-
WHATHUM METOZOM i MOZIeJUTIO €THOCTI. TyT Tpeba po3pi3HATH METOZA i MOJeb,
OCKUTBKH T/l METOZIOM PO3YMIIOThCS 3aCO00M 06‘€THAHHS, TOAI K «MOJENDb €-
HOCTI» CTOCY€ThCA B)Ke KiHIIeBOr'o pe3y/bTaTy. 3MiHUTH iCTOPUYHI OAiT I MeTo-
Y1 MUHYJIOTO HEMO>KJIMBO, ajle CbOTOJHI MU MYCUMO BiJKMHYTH «yHiaTU3M>» AK
HeBIZNOBiZHMI 3acib ZOCATHEHHA I[epKOBHOI €AHOCTI. OfIHAK YCe IIe MOXKJINBO
3MIHWUTH HaCIiIKU «yHiaTU3My», To6TO cami Cxigni KaTonumipki Llepksu. [HIH-
MM CJIOBaMH, MO)KHA 3MiHUTH MO/eJb. IS IbOro HeoOXifHi 3yCH/UIA He JIUIIe
CXiJHMX KaTONWKIB, AKi IOBHUHHI BifHAWTH BIacHy 6OTOCIOBCHKY U JyXOBHY
CIaZIIIMHY, 0 Yoro ix 3akiukae Il Batukancbkuii Cobop, a i Pumcebkoro Ipe-
CTOJy, AKUHM TIOBMHEH 3MiHUTHU KaHOHIUHI BifHOCUHU 3i CxizHuMu llepkBam,
1106 BOHM CIIPaB/i MOTJIM CTaTH MPUHHATHOIO €KJIE3i0JIOTIYHOI0 MOZEJUTIO IS
TIpaBOC/IABHUX».

JluB. 3asBa 3MimraHoi MiXKHapoAHOI KOMicii 3 GOTOCIOBCHKOTO ZiasoTy MixK
Pumo-Kartonuipkoro LepkBoro Ta nomicHumu [IpaBociaBHuMU LiepkBamMu Ha
VII ITnenapHiti cecii, . 3 («[Ilozo Cxizaux KaTomuupkux LIepkoB, TO mo3a cym-
HiBOM, OYZyYu YaCTMHOO KaTOJUIIbKOI CITUIBHOTH, BOHU MalOTh ITPaBO iCHYyBa-
TH i AiATH 7151 33I0BOJIEHHS IyXOBHUX TIOTPE06 CBOIX BipHUX»).

12.

13.

Jeski nposigHi gisgui YT'KL, Taki Ak muTpononut AHzpei [len-
TUILKUH Ta marpiapx Mocud Crrinmmit, IpozoBKyBatu 36epiratu
icTopuuHy mam’aTh Ipo XuBuM 3B’A30K YI'KL] 3 pizHolo Bizan-
TiMCBbKOIO CIAAIIMHOIO i IUVIeKaTH Hazii Ha BiZHOBJIEHHS €IHOCTL
nomicHoi KuiBcbkoi LlepkBu. Cutyallia Kap¥HaJbHO 3MiHWIACA
B ApyTiii mosoBrHI XX CTOMITTs, Kou 3i6paHi Ha II BaTMKaHChKO-
My Cobopi KaTOIHITBKI EMUCKOIHN BChOTO CBIiTY BU3HaIH, 110 Karo-
sunbKa llepkBa € conpuyactam nomicHuX LIepKoB, KoKHA 3 IKUX
MO>XKe i IOBMHHA >KUTH 3TiJHO 3 BIACHOIO LIEPKOBHOIO TPAaJUIIi€Io,
BU3piBaTU [0 NaTpiapXaJbHOIO YCTPOIO i IIyKaTW HOBI Mozeni
BiZIHOBU XpUCTUAHCHKOI eAHOCTi. YI'KII cBizoma Toro, 1110 1ie co-
npuvacTs cjig po30yZoByBaTH, BUIIPAIbOBYIOUU TaKy MOJENb
MiXKIIEpKOBHOI €HOCTi, KoTpa Oysna 6 HalONTUMAaJbHIIINM BU-
paxxeHHAM LlepkBu fK «3ibpaHoro Boxkoro stony B eaHoCcTi OTIIA,
i Cuna, i Cearoro [lyxa»'l. Lleii mpouec nepezbavyae 3poCTaHHSA
y cBifjoMocTi Toro, 1o BceneHcpka llepkBa € ikoHoo IIpecBaToi
Tpotiri i ABJIsIE BIacHy €HICTh Yepe3 Pi3HOMAHITHICTh TTOMiCHUX
LlepkoB!2.

Emoxa ekyMeHi3My, IpOBillleHa IPOPOYHUM JAyXOM i JisJIbHic-
TI0O ciayru Boxxoro mutpononurta AHzpes llentuiipkoro, y 4ac
II BarukaHcbkoro Cobopy Habyna HOBOI AMHAMIKU ¥ 6OTOCIOB-
CbKO-eKJIe3iaJIbHOTO MiZIPYHTS i IpHHecIa YuMaso 3pUMUX ILIO-
AiB, cepeZ AIKUX: IIPOroJIolIeHHA 7 TpyAHA 1965 poky CoinbHOL
deknapanii Katomuipkoi IlepkBu Ta KoHCTaHTHHOTOABCHKOTO
[TaTpiapxaTy 3 Haroau 3HATTA aHadeM; peryasapHuil 06MiH odi-
HiAHUMU AejeranisiMu Mixk Pumom i KoHcTaHTHHOMDONEM; ILTI/-
He CHiBpOOITHUIITBO B paMKax BcecBiTHboi pazu llepkoB Mix
Pagoro €nuckoncbkux Kondepentitt €sponu Ta KondepeHriiero
€sporneticbkux IlepKoB; AiIbHICTb 3MilIaHO1 KOMicii 3 60rocIoB-
CBKOTO Jianory Mix LlepkBaMu KaTONUITBKOTO Ta MPABOCIABHOTO

11

12

Lumen gentium, 4.

TTop. Mexper II BatukaHcbkoro Cobopy mpo Cxizni IlepkBu «Orientalium
Ecclesiarumy», 2.
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CONIpUYACTS; IIPOBeAEeHHA HU3KU MIKHApPOJHUX i perioHaJbHUX
eKyMeHiYHuXx acambueii... YI'KI] BiTae Ta miATprMye BCi eKyMe-
HiuHi iHiIliaTUBYM, HaTXHeHHi XpHCTOBOIO 3amoBigaio «Ifo6 yci
6ynu omHo» (IB. 17, 11) Ta B Ayci B3BAaEMHOT'O MPOIIeHH i IIHUPOCTI.

CycriJIbHO-TIONITUYHI 3MiHU, 30KpeMa JeMOKpaTU4Hi TepeTBo-
penHs B LlenTpanpHo-CxifHil €Bporri HanpukKiHii 80-X POKiB, 3y-
MOBWIH IIO3UTHBHI 3pyLIeHHA B IUTAaHHI peJiriiiHoi cBobozu Ta
BUIBHOI AisibHOCTI LlepkoB. Ha »kaib, TOro4acHUI KOpITyC MiX-
LIepKOBHHUX CTOCYHKiB BUSBHUBCSA HE TOTOBUM /IO TAKUX 3MiH, BHaC-
JIiZIOK 9YOT'0 eKyMeHiYHi ITpolecH YBIiHIIUTH B TIepioZl CIOBUTbHEHHSA
1 kpusu. YI'KL] cipuiiMae ocTaHHIO K KpU3y [IeBHOI (hasu ekyme-
Hi3My, a He TPOIIeCy MiXKIIEPKOBHOT'O 30JIMDKEHHS M TOPO3YMiHHSA
B3arasi. 3ralaHa Kpr3a BUSBIIA MOMITUYHUH MiATEKCT IeKOTPUX
eKyMeHIUYHUX iHiniaTuB. EKyMeHiuHI BiIHOCMHUN BUABWINCA HaJ-
MipHO TIpUB’A3aHUMU [0 TEOIOJITUYHOTO CTATYyC-KBO IIEpioxy
1960-1980-x poKiB, fIKi OKpeCIIOBaIU MeBHi «chepu BIUTUBY> i Ki
Telep, BOUeBU/b, 3acTapiiu. Jlyx eKyMeHi3My BUABJABCA YacoM
3aThbMapeHUM YJIbTHMAaTHUBHUMU cpobamu 30eperty Te, 1o 3a-
KOHOMiPHO BiIXOAWJIO B iCTOPit0. BHACIIZOK IIbOTO €KyMEHIYHOMY
ZlialoroBi BITPOZIOBK TIEBHOTO 4Yacy 3abpakyio 6y/s0 TOJOBHOTO i
HeoOXiZIHOTO KOMITOHEHTa — JiaJIoTivyHO1 BiAKpUTOCTi LIepKoB 710
moTpeb OfHa OZHOI.

BHacrmiziok posmnazay PaasHcbkoro Coro3y YkpaiHcbka ['peko-Ka-
TonuibKa [lepkBa BUHIILIIA 3 KATAKOMO, a B YKPaiHCbKOMY ITPaBo-
CJ1aB’i TOCWIWJIMCS TEH/IEHITII 10 yTBep/yKeHHS BJIACHO]I IepKOBHO1
noMicHocTi. B YkpaiHi Bifkpwincs NepClIeKTUBU eKyMeHI4HOi
CITiBIIpAalli Ta B3a€MO30IKEHHS, Ki 0Ci OY/TH JOCTYITHI JIUIIIE IS
Tux BipHUX LlepkoB-cnazikoemMullb BomoguMupoBoro XpeeHHs,
PKII i npoTecTaHTChKUX IIePKOBHUX CIILUIBHOT, AKi IPOKMUBAIN Ha
TOCeJIEHHSX Y «BUTBHOMY CBiTi». 3a 4ac yKpalHChKOi He3aJeKHOCTI
LlepkBU ¥ IepKOBHI CIIBHOTY IIPOUIIUIN BaXXJIMBUH IIIAX IIOPO-
3YMIHHS Ta IPUMHUPEHH, 110 JO3BOIUJIO iM HaGYyTH HEOI[IHEHHU I
fgocBiz. I xou y III THCAYOMITTA YKpaiHChKi XpUCTUAHU BBIMILIU

16.

17.

KoH}eciiHO po3AiIeHUMHY, IIeH ZOCBif criBpari Ta B3aeMo36.1u-
JKeHHS Ja€ MO3UTUBHI CIIoAiBaHHA.

[MaTpiapxaqbHUH pyX, AKUNU HabpaB 0COOJMBOI iHTEHCHMBHOCTI
y XX crT. 3a narpiapxa Mocuda Crinoro, mae B KuiBcbkiit 1lepksi
eKyMeHIYHY IpUpojy, 60 3aKOpiHeHUH IIle Y crpobax MoeAHaHHA
«Pyci 3 Pyccro» y XVII cT. 3a MuTpononutis Benamuna HMocuda
PyTchkoro, Mosa Bopenpkoro Ta ITetpa Moruu. Y 2002 p. Ila-
Tpiapiruit Cobop i Cunog €muckomni YT'KII, BiAmoBigHO A0 cXia-
HOXPHUCTHUSIHCBKOI Tpajuliii, BKOTpe migTpuMaiy ii 6aratoBikosi
3MaraHH: JJOBEPUIUTH CTPYKTYPY A0 PiBHA IaTpiapXaTy i CbOroAHi
YT'KII B YkpaiHi i Ha oceseHHAX NPOJIOBXKYE YTBEepAKYBaTU CBill
nmaTpiapuIdii ycTpii.

1.2. Hatieancnusiwi kpoxu YI'KI]
00 MiXUEepK0B8HO20 NOPO3YMIHHS 8 HOBIMHIO enoXy

HasiTb y yacu nepeciifiyBasb i DiANUIBHOTO iCHyBaHHA B YKpaiHi
YT'KL] ycramu BraskenHimoro MupociaBa IBana JIto6a4iBCbKOTO
MiZTBEP/AMUIA CBOO 106PY BOJIIO 10 IPUMUPEHHS: «Iy4u caigamu
yxa XpUCTOBOTO, IIPOCTATAEMO HAIIy PYKY MPOIIEHHS, IPUMU-
peHHs i 11060Bi 10 pociiicbkoro Hapoay i MockoBchkoro ITaTpiap-
xaTy... Mu Bci 6paTu B XpUCTi, IaHYHMO OJIJMH OJHOTO, HaBYiMOCs
JKUTU pa3oM, CBiIoMi, 1[0 HAC €AHAE 1ig cama Bipa Hamioro Cra-
curtensa»'®. 3 neranizariiero YI'KI] ii IIpezacToATeni MpoAoOBKUIN
cpobu BiIHOBJIEHHS XPUCTUAHCHKOI €HOCTI, 1100 «B aTMocdepi
VKpaiHChKOTO eKyMeHi3My MOIVIM 3HOBY 3aCiCTU ZI0 Aiayiory Pych i3
Pyccio i mpuBepHYTU XpUCTUAHAM YKpaiHU TaKy Bipy, sK Iie 0yJ1o
3a Besukoro kHA34 Bomogumupa, konu LlepkBa Oysia ofHa i Hero-
[iNeHa, MpaBOC/aBHA i KATOMUIIbKA V ITOBHIM €IHOCTI i cITibHOCTI
3 BceneHncbkoro LlepkBoto i 3 Bcima momicHuMU LlepkBamu Cxozxy

13

CrnoBo BnakenHimoro MupocnaBa IBana Jlro6auiBcbkoro 3 Haroau 40-piuds
oprawizariii «IfepkBa B moTpe6i» (Kirche in Not) (Pum, 6 suctonaga 1987 p.),
. 11 // Bicti 3 Pumy, 22 (1987), c. 5-6.
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19.

1 3axozy, 36epirarour BOJHOYAC BCi BAACTUBOCTI i MUTOMEHHOCTI
rmoMicHOI YKpaiHcbkoi IlepKBu»14.

¥ 90-x pokax XX CTONITTS, KoMUY B YKpaiHi MicJsa JOBTUX JeCATU-
JIiTh TepeciifyBaHHA BigHoBmoBanaca YI'KL, rpyma ii enucko-
B Ta GOTOC/IOBIB MPOBaZWIA IUTIAHUM, X04a U HedOpMaTbHUN
i HeodiLiliHM Aiasor 3 emucKonamu Ta 6orocioBamu KoHcTaH-
TuHoOmnosbcbkoi IlepkBu. 1li iHiniaTuBu oTpumanu HasBy «CTy-
aitita rpyma KuiBcbkoi LlepkBu» i iXx MeTO0 Oy/I0 JOCTIAUTH, K
BiZIHOBUTU IOBHE CONPUYACTA 3 MaTipHOIO KOHCTaHTHMHOIIOJB-
cbkoto LlepkBoto, He PO3pHBarOYM HaABHOI €HOCTI Mixk YT'KI] Ta
PuMcbkuM AnocTonbebKUM IIpectonom. Wienn CTyziliHOI rpynu
KuiBcpkoi LlepkBu IpoBOAWIN APY>KHIi 3yCTpidi Ha BUCOKOMY Ha-
YKOBOMY PiBHi B pi3HUX MiCTaxX CBiTy, IpOTe B YKpaiHi He BAal10CA
HaJIarOAUTH i1 YCHINTHY AIATBHICTh Yepe3 HaIpyKeHY MiXKKOHbe-
citiny cutyariito. YT'KL] BUCOKO ITiHY€ I1i Ta iHIIIi 3100y TKY B eKyMe-
CTaHOBJIATH BarOMUI BHECOK Y HAOIMKEHHSA TOTO JIHA, KOJIU XPU-
CTUAHU «€IMHUM CeplieM i eIMHUMH yCTaMU»'® IPOCIaBIATUMYTh
Tpueaunoro l'ocrioga (mop. Pum. 15,6).

[Ipotiec BiZHOBJIEHHA €IHOCTI MK XPUCTHUAHAMU, MOAIIEHUMU
KoH(eCIITHO, HEMOXTMBUH 6€3 IPUMUPEHHS, SIKE IIOYUHAETHCS Bifl
TIOIIYKiB 3ILUIEHHA B3a€EMHUX PaH MiXK XpPUCTUAHAMU KATONULIBKO-
ro conpuyactsa. Came TOMy IIiJ] 4ac 3ycTpiui B Pumi HamepenoaHi
Tucauomnitta XpeweHHsa KuiBcpkoi Pyci ykpaiHChKi Ta IOJIbCHKI Ka-
TOJIUIBKI EMMCKOIY PO3IIOYAIH JiaJIoT PO MOTpeby MPUMUPEHHS
060x LlepkoB i HapoZiB. JIyX0OBHi IIpeACTOATEN HaIKUX IlepkoB —
Braskennimuii Mupocias IBan JlrobauiBcbkuii Ta FO3ed kapanHa
[1eMIT — pa3oM CTBEPAMIIH, IO «MH € JOBXHUKAMU CYIIPOTH OJUH
O/ZIHOTO, 60 BM/IM BBECTH B XKUTTS HAyKY, IKa BUIUIUBAE 31 CBATOTO

14

15

16

3BepHeHHs biaskeHHimoro Mupociasa IBaHa JIFo6a4iBChKOTO A0 BCIiX pestiriii-
HUX KoHOeci# Ykpainu Biz 8 muctonaza 1991 p. // [Matpiapxar, 2 (1992), c. 3.
ITop. BoxkectBenHa JliTypris cB. IBaHa 30710TOyCTOr0, CJIOBA HA €BXapUCTIHHIN
monuTBi (AHadopi).

20.

XpemeHHs». HacTymHoro poky Bif0yvcs 3Ha4yLli icTopuyHi 1mo-
Aii: Jlityprisa Ha fcHili ropi 3a yuacTio kapanHaina FO3eda Imemma
i InaBu I'pexo-Katomunpkoi LlepkBu MupociaBa IBaHa JIro6adis-
CBKOT'0, a TaKOX CBATKYBaHHA TucA4omiTTa XpelleHHA KuiBcbkoi
Pyci Ykpaincbkoro I'pexo-KaTosnuiibkoro LlepkBoro Ha fcHiii ropi,
y ayxoBHil cronuti [Tonbmii. Y yepsHi 2005 p. y Bapirasi Ta JIbBo-
Bi OyB MpOTOJIOIIeHNH AKT IPUMUPEHHSA M)XK €MUMCKOoNaTaMu Pu-
Mo-Katonuiibkoi LepkBu B Ilosbini Ta Ykpaincekoi I'peko-KaTo-
sunbKoi LepkBu. 3 miei Harogu 6yso mignucano CIiibHE TTOCTaHHSI
KaTOJMULBKUX €MUCKOIIB YkpaiHu Ta [lombii «[IpuMupeHH MiX
HapoJaMy MOXJINBE». YMHHICTb IHOTO AKTY OYyJIO MiZATBEPAKEHO
28 yepBH:a 2013 p. y Bapmagi nignucanuam CHibHOI Jekiapartii
iepapxii YkpaiHcekoi I'peko-Karonumpkoi IepkBu, Kondepenii
€nuckonarty ITonbmi, Kondepenuii Pumo-Karonuipkoro €mnrcko-
narty YKpainu Ta iepapxii YkpaiHcpkoi I'pexo-Karonuipkoi Llepksu
B [Tosb1i, ykiazeHol Ha Bii3HaueHHA 70-TiTTA TparivHoro KpoBo-
MpONMUTTA Ha Bosuui. Y 1itt Jlekiapaiiii, 30kpeMa, CTBEpPAKEHO:
«Jlymarouu mpo MaibyTHE, YCBiIOMIIOEMO, 110 6e3 exHocTi 1ep-
KBa He Oy/e MpaBAWBOIO Y BUKOHAHHI CBOEI €BaHTeNbChKOI Micii,
a Halli HapoJu He MaTUMYTh IIepCIeKTUBU CIIiBIpaIlli Ta pO3BUT-
KY SIK Y PeJIiriiHil, Tak i B mosmiTuuHili chepax... Baunmo norpeby
CITIIBHOTO CBiflYeHHA XpUCTHUAH YKpainu Ta [Tosbii B €Bporri, SKa
06’ € THYETHCS».

Y cBoemy IlactupcpkoMy 3BepHeHHI «IIpo eanicts CeaTux lLlep-
KOB», ONIPWIIOZHEHOMY 7 KBiTHA 1994 p. B. y JIbBOBi, braxeHHi-
mwmit Mupocias IBaH JI06auiBCbKUH 3aKIMKaB BipHUX, 30KpeMa,
«CTPUMYBATHCh BiJ Oyzb-AKOI TIOBEIHKY, sIka BKasyBasa 6 Ha Opak
IIOIIAHY i TUM pOo36yrKyBasia 6 He3rozy, a TO i HEeHaBUCTb. Y BChO-
My ITIOBMHHA iCHYBaTH IOIIAHA i TEPIUMICTh MiXX XpUCTUAHAMU>.
Topimnitt I'masa YT'KI] 3akinkaB K CBOIX «BipHUX, TaK i BCIX XpH-
CTUAH YHUKATU He TLUIbKYU HaCWIbCTBA, YU TO TLIECHOTO, YU TO yC-
HOTO XapakTepy, aje i ychoro, o0 MOIVIO 6 BUTBOPIOBATH IIPE3Up-
CTBO CYIIPOTH iHIINX XPUCTHUSAH i CTaTH aHTHUCBIAYEHHAM>.
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Y npucytHocTi cB. Ilanu IBana Ilasna II mig gac Apxuepeicbkoi
Jlityprii 27 yepBHsa 2001 p. y JIbBoBi BiaxeHHimuii Jlto6oMup
T'y3ap o3By4uB GopMysny BUOAUYEHHHA, CIPAMOBAHY, 30KpeMa, /0
BCIX XpUCTUAH: «Y TBOIl mpucyTHOCTI, CaTimuit OTue, Bij iMeHi
VYkpaiHcbkoi ['peko-Karosnuiibkoi IepkBu 6akaeMo TIPOCUTH MPO-
meHHA y ['ocnioza, TBopua i BaThka Hac ycix, AK TaKOX Y TUX, KOT'O
MM, CUHU i Z0uky 1€l LlepkBH, B OyAb-SIKUM CIOCIO CKPUBAWIM.
106 He TsKiIA HAZ HAMU XKaxJIMBa MUHYBIIMHA i HE 3aTpyloBasia
Hallle JKUTTSA, MU PaZio IPOIIAEMO THUM, XTO B OyIb-AKUI CIIOCIO
KPUB/UB i HacC».

Y cBoemy [locnaHHi 3 Haroau noBepHeHH: ocigky [IpexacrosTe-
aa YTKI no Kuea «Oaun Boxuii Hapoz y kpai Ha KuiBcbkux
ropax» (13 kBitHa 2004 p.) Braxenniunmii Jirobomup I'y3ap miz-
TBEPAUB Ta KOHIENTYaJbHO PO3BUHYB €KyMeHiUHi MOIVIAAY CBO-
iX BeJIMKUX IIONepe/HUKIB. 30KpeMa, BiH 3alIpOIIOHYBaB MOZeJb
PO3BUTKY LIepKOB Ha Pi3HUX PiBHAX iXHBOTO OYTTA — y AWHAMI-
1Ii IepexoAy «BiZl IOPUCAUKITINHOI 3aIEXKHOCTI 10 I[epPKOBHOI IT0-
MICHOCTi», «BiZl HiBeJIIOIOUOTO €KCKJIIO3MBI3My [0 COIPUYACHOI0
B3a€EMO/IOTIOBHEHHA», «Bi/] Iep>KaBHOTO MiANIOPAAKYBaHHA [0 CycC-
MUTBHOTO CIYXKiHHA», «Bifl «€eKyMeHi3My YJIbTUMAaTyMiB» 10 TapT-
HEPCHKOTO ZiayIoTy», «BiZi KOH(MECIHHOT0 B3a€EMHOT'0 ITOOOPIOBAH-
Hs /IO TIEPIIOCTI B JIF000Bi». JlokyMeHT «OfuH Boxkuii Hapoy y kpai
Ha KuiBchbkux ropax» He 3a/IMMIUBCA HelloMideHUM. OCKiITBKY I10-
YaJy HaJXOAWTHU MeBHi oQilifiHi i Heo®illiliHi BiATYKH, TO 3ampo-
nonoBaHa YTI'KL] «iHk03UBHa» Mozenb KuiBcbkoi LlepkBu Masa
OyTH BUpakeHa B KOHKDETHUX eKJe3iaJbHUX i OOTOCIOBCHKUX
TepMiHax Ta npono3utisx. e 6ymo 3pobieHo y 3BepHeHHi bia-
»eHHimoro Jltobomupa zo IlpeacrosarerniB ykpaiHcbkux IIpaBo-
cnaBHux Llepkos (16 kBiTHA 2008 p.).

Cpoimu nocranoBamu CuHoz €nuckomniB YI'KIL] 2011 p. migTBep-
Aus, 1o And YI'KL] ekyMeHiYHa AiIbHICTb NPOAOBXKYE 3aIUIIATH-
¢ HaZ[3BU4YalHo Bax1uBolo. Tomy iepapxu YI'KI] 3a0X0THIM CBOIX
BipHHUX /10 MOJIUTBU 3a €/JHICTb XPUCTHUSAH Ta ZI0 yYaCTi y CIITbHUX

24.

25.

MOJIMTBAxX 3 IpeJCTaBHUKaMHU iHIMMUX LIepKOoB i IepKOBHUX CIIib-
HOT TaM, Jie 1ie MOXJIUBO, 3 JOTPUMaHHAM IIPUIINCIB 1IepKOBHOTO
IpaBa; 3aKJIMKaIu PO3BUBATH Jiajior y MpaB/i i Jr060Bi 3 mpes-
CTaBHUKaMMU iHIINX [IepKOB i 1IepKOBHUX CIIBHOT; HArOJOCUIN
Ha HeOOXiTHOCTi OMUHATH BChOTO, IO MOIJIO 6 0Opa3uTH YU 3aB-
JaTy MIKoAy OpaTaM i cecTpam iHIIHUX KOHeCii!e.

Y cBoemy ITacTupcbkomy ucTi «KuBa mapadis — micie 3ycTpidi
3 )KUBUM XpuUcToM» Bizl 2 rpyausa 2011 p. Braxkennimuit CBATOC-
JIaB HAroJIOCMB Ha €BAHTeIbChKUX 3acaZiaX MIKXPUCTHUAHCHKUX
CTOCYHKIB: «Mu He MoOXeMO OyTu 6aly’KUMH [0 TOTO, IO JiTH
BosnoaumupoBoro XpelieHHs HUHI MTOAUTeH] ¥ BiI4yXeHi MiX co-
60r10. Xpuctoc Ha TaiiHilt Beuepi MmonuBcs o Ot HebecHoro 3a
CBOIX y4HIiB, «11106 yci 6ynu ogHo» (IB. 17, 21). ¥ cBiTIi nux Xpu-
CTOBUIX CJTiB HUHI Gakato MUPO MOMPOCUTH BaC yCiX: MOIiMOCs 3a
enHicTh LlepkBU, MoJiMOCA 3a TTOeHAHHA yCix [lepKkoB KUiBChKOI
Tpazulii, a Hacammepes y ayci XpucToBoi J060Bi HaMaraiMocs
VHUKATU Oyb-IKUX BUCJIOBIB U Zili, AKi MO 6 3aBAATH IITKOAU
HamuM 6patam i cectpam y XpucTi uu 06pasuTu ix. Xo4 4yacom
MM caMi CTa€EMO OO’€KTaMH HapyTH i YTHUCKIB, He MigZaBaiMocs
CIIOKYCi BiAmoBizaTy 3;10M Ha 3710. /11 HaC Hexail cTaHe 3aloBi-
TOM MOJIMTBa XPpHCTA 32 CBOIX KPUBAHUKIB i TOBYAHHS aroCcToJIa
HapoziB: «He 703B0osb, 106 3710 Tebe TIepeMOITIo, ajle epeMarai
3710 106pom» (Pum. 12, 21).

YT'KL] roToBa # faji HapoIIyBaTH JOCBi/ MOPO3YMiHHS, OCKUTBKU
IIepeKOHaHa, 10 OCHOBHOIO IEPeAyMOBOIO IIPUMUPEHHA € Gop-
MYBaHHS B Ay KOKHOTO XPUCTUSHUHA ITUPOT0O OakKaHHSA €IHO-
CTi, @ B CYCIIJIbCTBI — €BaHTe/NbChKOi KYJIbTYPU MOPO3YMiHHA U
0OMiHy ZyXOBHUMU JapaMu. be3 cTpemstiHHA wieHiB LlepkoB 0
CBATOCTI, 6paTosobie He 3MOKe HabyTH TOTO BU3HAYATHHOTO /Y-
XOBHOTO BUMIpY, KU € TOJIOBHOIO ITepeZyMOBOIO €THOCTI.
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Top. [MocTanoBa 25 Cunoay €nuckormis YT'KII, 110 Bizbyscs y M. Kypuruba (bpa-
3uist), 5-10 Bepecus 2011 p. http://news.ugcc.ua/documents/postanovi_
sinodu_yepiskop%D1%96v_ugkts_2011_roku_70050.html Biz 10.04.2011
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II. Boroc/joBChKi miicTaBu

2.1. [lonamms ekymeHi3My ma iiozo mema

ExymeHisM (Bif rpelibk. OlKOUUEVI) — «3acesleHa 3eMJIA», CBIT) —
lle Ha3Ba PyXy 3 BiZHOBJIEHHS IIOBHOI €QHOCTi BCiX XPHCTHUSH.
fk Takwuii, eKyMeHi3M 3Marae 10 36IKeHHSA JIUIe XpUCTUAH, TOO-
TO TUX, XTO BipuTh y CBATY Tpoiiiito, XTo XpelieHult B im’a OTId,
CuHa i CBaroro /lyxa i XTo BipUTbh y 60’KeCTBEHHY ¥ JIIOACHKY IIPU-
poay T'ocnioga, bora i Cniaca Hamoro Icyca Xpucra. CTOCYHKU XpU-
CTUSH i3 MTOCTiZIOBHUKAMU iHIITUX PEJTiTii 9¥ CBITOIIA/IB, 30KpeMa
HOBITHIX CEKT YM PeJIiriiHUX PyXiB, He € TeMo}o I1iei KoH1ermnrii.

C€IHICTP HaJEXUTh [0 OCHOBOIIOJIOKHUX XapaKTepUCTUK XpU-
CTUAHCHKOI CIUTPHOTU aIllOCTOJIbCBKUX 4YaciB, PO L0 CBiAYaTh
JlisTHHS CBATHX aIlOCTOJIB: «BOHM MOCTIifiHO MepebyBaiu B Haylli
aroCTOJMbChKIN Ta B CIIUIBHOTI 6paTepchKil, i B JaMmaHHi x71iba Ta
B MoJuMTBax» (2, 42); «['poMmazia BipHUX MaJjia ofiHe ceplie ¥ ofHy
AylIy, i Hi OAMH He HasWBaB CBOIM IIIOCH i3 TOTO, 110 KOMY HaJje-
JKasio, ajie Bce B HUX Oysio crimbHe» (4, 32). Ileit [yxOBHUI CTaH
MepIIoi XpUCTHUAHCHKOI CIIIBHOTY MOXKHA BUPa3UTU CJIOBOM «CO-
MIPUYACTsI», IO BKA3y€ HA €IHICTb, 3TO/IY Ta CITiBXKUTTS.

«IlepkBa, Ak cepegoBuille AifAHHA OTud, CuHa i CBaToro /lyxa,
€ ikoHoto [IpecsaToi Tpoiilli, TO6TO CIIBHOTOO compuyacts bora
3 JIIOABMH i JTFoZier Mixk co6010»'7. ToMy HaMBUIIUM B3ipIieM i Ha-
yajoM compuyacHoi egHocTi LlepkBu € eaHicTh Oci6 ITpecBsiToi
Tpoiini'®. Ak ogun Bor € y Tppox Ocobax, Tak i eaHicTh LepkBuU
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Katexusm YI'KL] «Xpuctoc — Hamia ITacxa», mm. 272.
TTop. Unitatis Redintegratio, 2.

29.

30.

BUPaAKAEThCSA Yepe3 IMTOBHE Ta BUAVMeE COIpUYacTs momicHux Lep-
KOB'?, sIKe € KiHIIEBOIO METOI0 eKYMEHIYHOTO PyXy.

ConpuyacTts moMmicHUX LIepKoB TBOPUTH COOOPHICTb (KaTOMULIb-
kictp) llepkBu®. Compuyacta — ¢opma 1[epKOBHOI €JHOCTI, AKa
niepezibavyae KilbKa CKJIaIOBUX: CIIOBiZlyBaHHSA OJHIE] BipH, CIIiIb-
He 3BepIieHHs 60TocayXiHb (0cO6JMBO EBXapUCTii Ta iHIIKUX CBSI-
THUX TaiHCTB) Ta 6paTHIO 3roxy boxoi cim’i, sika guxanuam CBATO-
ro Jlyxa peanisyeTbcA B a/[MiHICTPATUBHUX LJePKOBHUX CTPYKTY-
pax depes iepapxiuHe yIpaBJliHHA allOCTOJIB i IXHiX HACTYITHUKIB,
TOOTO EMUCKOIIIB Ha Y0JIi 3 HAaCTYITHUKOM [leTpa?! — «BepXOBHOTO
Ha/l CJIAaBHUMU allOCTOJIAMH i KaMeHs Bipu»?2, AKOMY XpHUCTOC JI0-
PYYUB CIy:KiHHA yTBepAKyBaTH y Bipi (mop. JIk. 22, 32) i npo-
BaJIUTH y AOCKOHaJiU egHOCTI (mop. IB. 21, 15-17). Tomy YI'KI]
CroBizye: «¥Y KOxHiW momicHil 1lepkBi, sika mepebyBa€ B COMPU-
4acTi 3 iIHIIKUMU noMicHUMHU LlepkBamuy, i€ BcA noBHoTa Llepksu
XpucrtoBoi. BuaumuMm 3HakoM compuyacTa llepkoB € Bcenen-
cbkuii Apxuepeili — [Nama PUMChKUH, IEPIIICTH IKOTO Y JTF0OO0Bi Ta
VY BUUTEJIbCHKOMY CJIY)KiHHI HaJeXKUTh 0 CIIAAILUHU BipHd BChOTO
XPUCTUSHCTBA»?,

Ha nuisixy 3ycuib i3 BifHOBIeHHs 1iepkoBHOI €/HOCcTi YI'KI] He Ok-
pecyIroe KOHKpeTHUX GOopM MaibyTHROTO compuyacTs. BogHovac
HEMPUMHATHUMHY € GOPMU €IHOCTI, TOOyJ0BaHOI Ha YHipOpMi3Mmi,
AKUU IIepeKpec/oe PisHOMaHITHICTb. ToMy BiZIHOBJIEHHA ITOBHOL
€IHOCTi CTaHe MOXXJIMBUM JHIle depe3 JOTPUMAaHHA IPUHLIUILY
«€THICTh y 6araTOMaHiTHOCTi», IKMH € 3allOPYKOI0 30epeXeHHs
LIEPKOBHOI Ta HalliOHAJIbHO-KYJABTYPHOI iZJeHTUYHOCTI KOXXHOTO.
€HICTD Yy )KOZHOMY BUITQ/IKy HE BUMarae HiBeJALlii 0COOIUBOCTEN
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Iop. Karexusm YTKI] «Xpucroc — nHama ITacxa», . 272.
ITop. Tam camo, 1. 292.
TTop. Unitatis Redintegratio, 2.

Iop. JluTiliHa cTuxupa «BeuipHi cBATa CBATHX BepXOBHUX AmnocToiiB IleTpa
iaBna».

ITop. KaTexuam YT'KL] «Xpuctoc — Hama I[Tacxa», . 304.
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31.

32.

1IEPKOBHOI CITaJIIWHU TTOMicHUX [[epkoB — 6OTOCIIOB’s, JTITYprii,
JYXOBHOCTI Ta KAaHOHIYHOI JUCITUIUIIHY, 32 YMOBH, IO 1Ie po3Ma-
iTTA 3ayMIIaeTbes BipHUM anocToabcbkoMmy Ilepenannio®t. Tomy
compuyacTts LIepKOB € He «ITOTIMHAHHAM i 3JIUTTAM, a 3yCTPiddio
y TIpaBzi ¥ JTI060Bi»?°.

Icuye smmre ogHa Beenenceka Xpucrosa Llepksa. 3 Tpiazosnoriu-
HOI i XpucTosoriyHoi To4oK 30py BeeneHcbka LlepkBa mocrae co-
MIPUYacTAM PiBHUX 3a CBOEIO TiHICTIO ToMicHUX [lepkoB. BeceneH-
CBKICTB Y CBOili IOBHOTI NPOABJAETHCA B IIOMICHOCTi ¥ BOZHOYAC
36arauyeTrbcsa Hero. PazoM i3 Tum BcesneHCbKY LIepKBy He MOXKHA
cripuiiMartu Ak cymy 4u degepaiiito nomicHux LlepkoB; BoHa He
€ Pe3yJIbTaTOM IXHBOTO CONpUYACTA, 6O OHTOJIOTIYHO Ta XpO-
HOJIOTIYHO ITepBUHHA M[0J0 OyAb-TKOI OKPeMO B3SITOI IMOMiCHOI
LlepxBu?.

2.2. lomicHicms eduHoi Kuiecvkoi Llepkeu
ma ii ekymeHiuHe 3HAUeHHS

«boxkuit CUH IPUNHAB JIIOACHKE TiIO B KOHKPETHUN iCTOpUYHUM
Yac Ta y BUSHaYeHOMY Miclli. BiH 6yB CTHOM €BpeiCchbKOro Hapo-
2y, TPUMHABIIY MO0 3BUYai, KyJITYPY ¥ MEHTaNbHICTh. [10Ai6HO
11 BrarosicTh XpucTa, He3MiHHa BYOpa, CbOTOZHI i 3aBTpa, y Mpo-
noBizi llepkBU «304ATa€THCA» B MEHTAIBHICTD i KYJIBTYPY Pi3HUX
HapoziB. Tak GpopMyIOTbcs caMObOyTHI 1IepKOBHI TpaAuilii, Hapo-
JKYIOTBCS i 3pocTaroTh nomicHi IlepkBu»?’. ITomicHa IlepkBa BU-
Ppi3HAEThCA BIACHUMU XKepelaMy XPUCTUAHCHKOI TpaAulIlii, Bjac-
HUM OGOTOCJIOB’SIM, ZIYXOBHICTIO Ta 6J1ar0YecTsIM, JITYpriiHOIO Ta
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ITop. Unitatis Redintegratio, 14-16.
IBaH ITaBio II, EHnmkotika «Slavorum apostoli», 2 yepBHs 1985, 27.

IMop. Jluct KoHrperauii ZoKTpuHU Bipu A0 enuckoniB Karonuipkoi Llepksu
po zedAki acnekTy LlepkBu Ak conpuyacts, 28 TpaBaa 1992 p., 1. 9.

ITop. Katexusm YT'KL] «Xpuctoc — Hama ITacxa», . 301.

33.

34.

35.

KaHOHIYHOIO CHAZIINHOI0, TOOTO BJIaCHUMHU CITIOCO6aMU CIOBiy-
BaHHA TaiHCTBA cIraciHua®®.

[MomicHicTy YT'KI] TpazuIiliiiHO XapaKTepHU3yeThCA JBOMA ac-
IeKTaMu. 3 OZHOTO OOKY, MalO4YH iCTOPUYHHUI 3B’A30K 3i CBOEIO
IlepkBoto-maTrip'to — IlepkBoto KoHcTaHTWHOMOJMA, i OyaydIu
3aKOHHOIO CIaZIKoeMuULero icropudHoi KuiBcbkoi MuUTpomouii,
YT'KLI HaleXuTh [0 XpUCTUSHChKOTO Cxoxy, 36epirarouu i 1ute-
Kalo4¥ CXiZIHy yXOBHICTb, 6OTOCIOB’s,, KAHOHIYHUH MOPSAOK Ta
06psz. 3 iHmoro 60Ky, BOHaA BTIlIA€ThCS MIOBHUM COIPUYACTIM
i3 PuMmcbkuM ApxuepeeM Ta 3 yciMa oMicHUMU KaTonupkuMu
IlepkBamu. Bognouac YT'KI] ycBizomItoe TpariuHicThb i Henpuii-
HATHICTh TeIepiliHbOT'O CTaHy HETIIHHOTO XiTOHYy XpHCTOBO-
ro (mop IB. 19. 23), kWM Mo3HAaYEeHUN IOALIAMU, PO3KOJIAMU,
Bi[4y’KEHICTIO Ta BOPOKHEYaMU MiK XpHUCTUAHAMHU, & TOMY MO-
JINTOBHO TIparHe €BXapHCTiliHOI egHOCTI MiX ycima IlepkBamu
3axozy i Cxozy.

Ockinbku icropuyHo KuiBcbka LlepkBa Oysa BiIKPUTOIO /10 B3ae-
MWH 3i CBITOBUMMU IleHTpaMU XpUcTuAHCTBa, YI'KI] rparxe # gasti
YTBEP)KYBATH II0 BiIKPUTICTh. Y AYXOBHY CKapOHUIIO €IHOCTI
YT'KLl mpuBHOCUTH YHiKaJIbHUMN AOCBiZ CONPUYACTA 3 XPUCTUAH-
CbKUM 3ax0/IOM 1 BiIKPUTOCTI 0 XpUCTUAHCBKOI €Bponu. BoHa
BBa)kae, II0 TEHJEHIii 0 BiZlocOOIEHHS CIIOTBOPIOIOTH BCEJEH-
cbKy Tipupozy LlepKBHU i € 03HaKaMu He CWIH, a CJ1abKOCTi ¥ He-
TIOBHOCTI B ii Micii.

YuikanpHicTh 1epkoBHOI Tpazaumii YI'KII, abo ii momicHicTb, He
CylepeyuTh BCeJIeHCbKOMY xapakTepoBi XpucroBoi Llepksu, Ak
i BortoueHHA borodosioBika B KOHKpeTHOMY 4aci i Miclli He cy-
TepevyuTh NMOBHOTI Hioro boxkecTBeHHOI pupoau. ExesionoriyHe
CHIBBiZHOIIIEHHA MiXK IIOMICHICTIO Ta BCEJIEHCBKICTIO SIK IBOMAa
HEeBiZ/eMHUMU BHMipaMH LEPKOBHOTO OYyTTS TaKOXX BUIUIMBAE
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ITop. Iarpiapx Mocud Crimuii, 3BiT npo Kartomuupky LlepkBy B YkpaiHi,
18 munua 1982 p.
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36.

37.

3 XpUCTUSHCHKOT'0 Po3yMiHHs bora, sskoro LepkBa mpociasisie K
y Tpotirti CBATIiN €AWHOTO.

IMogi6bHo 5K T'ocmozpb Hat Icyc XpUcToc, CTaBIITH JIIOJUHOIO, «3DO-
CTaB MyZpiCTIo, JIiTaMU i Jackoto B bora ta B mozeii» (JIk. 2, 52),
mo6 OCATHYTH BiK 3pizoro Myxa, Tak i caTa llepksa — Ioro
Tino — Mae pi3Hi eTanu CBOro PO3BUTKY Ta CTYIEHI 3PLIOCTI.
TpaguuiiiHoro ¢popmoto ympasainasa Cxiguux L[epkoB € maTpiap-
xanpHUN yeTpiti?®, a Tomy YT'KL] cipuiimMae matpiapxar sSiK OfHY
3 O3HaK CBO€I IIOMiCHOCTI, KOTPY BOHA IIOKJIMKaHAa YTBEPAKyBaTH.
[IporosomierHs naTpiapiioro cratycy YI'KL] i 3maranHa 3a #ioro
BU3HAHHSA, BiZJHOBJIEHHA Ta PO3BUTOK LIePKOBHUX CTPYKTYP Mic/IA
nepioZly TOHiHHA, AyIINACTAPChKe CAYXKiHHA Ta Iopa3 iHTeHCUB-
Hillle GOTOCJIOBChKE JKUTTS, aKTUBHA COOOpPOBa Ta CUHOZAJIbHA
JIAMBHICTD i MOBepHEHHA ocifky InmaBu g0 komucku KuiBcbKo-
ro XpucTUaHcTBa — MicTa KueBa, € IO3UTUBHUMHU i BUPa3HUMU
KPOKaMHM Ha IJIAXY A0 YTBEP/KeHHA ITOMiCHOCTI 1 Kpallloro yCBi-
JomaeHHA BciMa wieHamu YI'KIL] exjesiasbHOI iZIeHTUYHOCTI Ta
MIOKJIMKaHHA BiacHoi LlepkBu. barara Tpagunia i pxepena YI'KI]
BiIKpHMBAIOTh Iepes Helo MIMPOKi MepCeKTUBU IIOZAO IMIeKaHHA
i TIepeocMUCIEHHS BJIACHOI JIITyprilfHOI Ta AyXOBHOI CITaZIINHU,
CTBOPEHHS i pO3BUTKY BIaCHUX HOTOCTOBCHKUX IIKLT Ta HATIPAM-
KiB, OmIpalfoBaHHS IOMiICHOT'O KaHOHIYHOTO IIpaBa i PO3BUTKY
BJIACHUX LIEPKOBHUX CTPYKTYP.

BaxaMBUE 0CBiZ PO3BUTKY BiIacHOi momicHocti Habynwm i [Ipa-
BocnaBHi llepkBu-cnazkoemuli BomozumupoBoro XpelieHHS.
YTKII He MpeTeHAye Ha Te, 11006 OIIHIOBATH, AKUM 3i IIIAXIB 3710-
OyTTs momicHOCTI € mpaBwibHUM. [Ipu mbomy YI'KL] Bce x coiza-
PHU3YETHCA 3 TUMU 3YCWUIIMHU, AKi CIPAMOBaHI Ha yTBepAKeHH:A
TTOMICHOCTi, OCKiJIbKM BOHM OO'€KTUBHUM YHHOM HaOJIMKYIOThb
MambyTHIO eAHicTh KuiBcbKoi LlepKBu.
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ITop. Orientalium Ecclesiarum, 11.

38. TNowmicHicTe eanHOI LlepkBY MaTHMe COIIpUYaCHUM XapakTep, 110

ZI03BOJIUTD 30€PerTH Bce IiHHe, HAaKOMUYeHe B cyJacHUX [lepkBax
KUiBChKOI TpaAuilii. BogHoYac compuyacHui xapakTep 1i€i momic-
HOCTI cTaHe 36JIKyBaJIbHIM 3ac000M /i moMicHux LlepkoB pis-
HUX 1IePKOBHUX IIeHTpiB. Mucautu npo efHicth KuiBcbkoi [epk-
BM O3Ha4ya€ He BiZIMOBJIATUCS Bif ckapOy COIPHUYACTS 3 Pi3HUMU
XPUCTHUAHCbKUMU LIEHTPAMH, a HaBIaKU — 30araTUTH 3700yTKa-
MU IIOT'O CONIPUYACTS CYKYITHi IyxoBHi HazbaHHA KuiBcpkoi Lep-
KBU. Y TakoMy pa3i ykpaiHCbKa XPUCTUAHCHKA CITLUTBHOTA Oyze
«MicIie 3ycTpidi» B mpaBzi I 11060Bi BeMUKUX L[epKOB XpUCTHUAH-
ChKOTO CBIiTy Ta aKTUBHUM IIPOMOTOPOM BiZiHAWZIEHHS «ZI006POT0
craHy cBATUX boxkux IlepkoB Ta 3'e¢AHaHHA BCix». Bixg mporo 36a-

cTtpu — nomicHi [lepkBu Cxozy i 3axo/y.
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39.

40.

41.

III. 3aBaaHHA,
1o croaTh nepez YIKIL

3.1. IInsaxu HabauxceHHA 00 baxcaHoi eOHocmi

OCKiTbKY ITepKOBHA €/JHICTh Ta ii MOIIyK Ha/leXKaThb /[0 HaWBaKIIU-
BilIMX puc npupozu Ta Micii Xpucrtosoi Llepksu, YI'KL] 3aknukae
CBOiX BipHUX — ZIyXOBEHCTBO, MOHAIIIECTBO i MUPSAH, KOXKHOT'O B
JOCTYIIHUHM WOMY CHoCif, ITOCIIPUATH CIOBHEHHIO XPHUCTOBOI 3a-
noBizi «I1Jo6 yci 6ymu ogHO» (IB. 17, 11).

[TepezayciM 1le 03HaYa€ YHUKATH 3i 30epeXeHHAM MPUHIINITY CIIpa-
Be/JIMBOCTI Ta iCTUHU TaKUX CJIiB Ta BUMHKIB, AKi YCKJIaJHIOIOTh
eKyMEHIYHUH PyX, a TAKOK OMHUHATHU BCE, 10 MOIVIO 6 06pasuTu
YW 3aBJATH IKOAU He3'€qHAHUM xpuctusgHam*. OCHOBOIO B3ae-
MOBITHOCUH MiXX XpUCTHUSIHAMU IOBUHHA OyTHU JIOOOB 10 OJIVDK-
HiX: «3 TOTO yci CITi3HAIOTh, 1[0 MOi BH Y4Hi, KOJIU JIIOOOB B3a€M-
Hy Oyzere maTtu» (IB. 13, 35). BogHOUuac He MOXKHA OOGMaHIOBATH
cebe, HIOW TPUBAJIOTO TOEAHAHHA MOXKHA OCATHYTH LIUIAXOM 3a-
MOBYYBaHHS i HEXTYBaHHS PO36iKHOCTSIMU CTOCOBHO KJIFOUOBUX
MIUTaHb, & TOMY Jiajor Mae 6yTu He TUTbKY B JII000BI, a # y IpaBai
Ta MUpOoCTi: «Xal Oyze Baiile cyioBo: Tak, Tak; Hi, Hi, — a 1110 6i1b-
1IIe IIbOT'0, Te Bif iuxoro» (MT. 5, 37).

JIOCTYITHUM KOXXHOMY €KyMeHIYHHUM OOOB’SI3KOM € MOJIUTBA 3a
LIepKOBHY €/JHICTb, a/[’Ke «HaBEePHEHHS CePIIA i CBATICTh XKUTTA pa-
30M 3 OCOOUMCTHUMH i CITITbBHUMU MOJTUTBAMM 32 €JHICTb XPUCTHUSIH
Tpeba BBa)KaTU HEMOBOU AYIIIeI0 BChOTO €KYMEHIYHOro pyxy»°l.
BaXJIMBUM YMHHUKOM YCITIIIIHOCTI TOIOJIaHHS TIO/iTIiB i BOPOXKHEe-
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TTop. ITocTanosa 25 CuHozy €nuckomnis YT'KLI, mo Bin6ysca y M. Kypuruba (Epa-
3uiist), 5-10 Bepecusa 2011 p. http://news.ugcc.ua/documents/postanovi_si-
nodu_yepiskop%D1%96v_ugkts_2011_roku_70050.html Big 10.04.2011

Unitatis Redintegratio, 8.

42.

43.

44,

4i MK XpUCTHUSAHAMU € KUTTA 3TiJHO 3 €BaHTeJbCbKMMU 3acaja-
mu. [Tlo 6inbIIO0 Oyzle Hallla CIiIbHICTD i3 TpueanHUM Borom, To
InbIuM OyZie Hallle B3BaEMHE OpaTepcTBO>2.

BapTo HabyBaTH NMOBHIIIMX 3HaHb IIPO OCOGJIMBOCTI II€pPKOBHOI
CHaJIIVHN He3'€IHAHUX XPUCTUSH, 100 YHUKATH i I0JaTH Ti He-
MIOPO3YMIiHHSA Ta yIepeMKeHHs, Ki NepeIlKoKaloTh MPUI3HUM
B3a€EMOBIZIHOCMHAM i3 HUMH. BUBYeHHSA BJIaCHOI LIEPKOBHOI Tpa-
[Ilii, 0cO6IMBO B IyXOBHHUX CeMiHapisX, TaKOXX HeOOXiZHO Ipo-
BOJUTH B €KyMEHIYHOMY CBiTJIi, a/Ke BiJ HaJeKHOI MiArTOTOBKU
AYIITNIacTUpPiB, OOTOCIOBIB i KaTeXUTIB HaWOIbIe 3aMeXaTh Iy-
XOBHA OCBiTa 11 BUXOBaHHA BipHUX*.

Ak Bipa 6e3 zin € MmepTBoIO (TIOp. AK. 2, 17), TaKk camo CIabKUM
€ eKyMeHi3M, AKUH 00MeXyeThCA JIUIIE POrOIOMIeHHAM J006poi
BOJTi, @ He BIIPOBA/IXKYETHCS HA MPaKTUlli. TOMYy BiZITIOBiZHO TiATO-
TOBaHi QaxiBIli 3a0X0UyIOThCA 0 HAXOBOTO Aiajory 3 MpeACTaB-
HUKaMU Pi3HUX HEKATOMULIbKUX [[epKoB Ta 1IepKOBHUX CIIBHOT,
iz Jac AKoro Tpeba IIyKaTH IUIAXiB OPO3YMIHHA Ta €ZHAHHI.
Lle cBO€ 3aBAaHHsA 3raZiaHi GaxiBlli MOBUHHI 3/[iICHIOBATH 3 BUpa3-
HOTO 6JIarOCJIOBEHHSI KOMIIETEHTHOI IIepKOBHOI BIa/iyi Ta B TiCHIN
CIIiBIIpalli 3 iepapxi€to.

Jly’ke BXXJIMBOIO € CIIiBIIpalld B TAKUX AUITHKAX COIiaJbHOI coe-
PH, SIK HaJle)KHe TIOLiHyBaHHsA TiZIHOCTI JIFOAChKOI 0CcOOH, TIeKaH-
Hf MUpY, 3aCTOCYBaHHA €BaHI'€IbCbKUX 3aCa/] Y CyCIUIbHO-IIOI-
TUYHOMY >KUTTi, PO3BUTOK HAyK i MUCTENTB V XPUCTUSHCHKOMY
Zlyci, IpPOTUZifA TOJI0AY, CTUXiMHUM JINXaM, HEIPaMOTHOCTI, 3/IU/-
HSIM, HeCIpaBeAJIMBOMY PO3IOALTY MaTepiaJbHUX Ojar... 3aB-
JSKU ITbOMY BCi XPUCTUSHU «JIETKO MOXYTh HaBUYUTHUCA TOTO, K
iM Kpallle mi3HaTH O/IHE OJHOTO ¥ Ginblile MiHyBaTH, — i Tak Oyze
MTPOKJIAZIEHO TILJIAX /10 €THOCTI XPUCTUSIH»4,
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ITop. Tam camo, 7.
ITop. Tam camo, 10.
Tam camo, 12.
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46.

47.
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3.2. Ocobaiusocmi noutyKy nogHozo conpuuacms
Ilepxoe Bonodumupogozo XpeuieHHs

YT'KII kepyeTbcs MPUHITUIIOM, IO CIIiIbHE MiK pisHUMHU IlepkBa-
MH BosogumupoBoro XpeleHHs 3aTiHIoE PO36KHOCTI MK HUMU.
Y cHipHUX MUTaHHAX MOXKHA JAOCATTH TPUBAJIOTO IOPO3YMiHHA. i
LIBOTO CJIiJI BpaXyBaTH Ta Y3ro/KyBaTH iHTepecu KOXKHOi llepKkBu-
Y4YaCHUIIi ITPOLIeCy MPUMUPEHHS, 3HAXO/TIH TaKi PO3B’A3KH, SKi Oy-
AYTh A1 KOKHOI LlepKBY IpUWHATHUMY Y1 HaBIiTh IIOYECHUMU.

Ocob6MBOCTi yKpaiHChbKOI IIepKOBHOI CHTYyaIlil CTiJ TpaKTyBaTH
He fAK MOpYILIEHHA €JWHO MOXJIMBOT'O MiXXIIEPKOBHOTO IIOpSJ-
Ky, a fIK IIpollecy, ZeTepMiHOBaHi IPUPOAHUM PO3BUTKOM YKpa-
incekux IlepkoB. Ha 3MiHY MOHOTOJBHUM CIPO6aM BUPINIUTH
pobieMy eanHOi momicHoi LlepkBu B YKpaiHi Ha KOPUCTb SKOICh
ozHiel 3 koHpecilt Mae IpUHTH 06’€IHAHHS 3YCUIb yCi€l XpUCTH-
SHCBbKOI criibHOTH. [luBini3oBaHe BupimeHHA fAoii KuiBcbkoi
LlepKBU MOXXe CTaTU CIIPaBXXHbBOIO «Iab0paTOPIEI0 eKyMeHi3MYy»,
11036aBJIEHOTO YJIBTUMATUBHOCTI 1 CIIOBHEHOTO JyXOM CITiBITpa-
i Ta mapTHepcTBa. [apMOHIiiiHI, iHKII03UBHI GopMU 06’eTHAHHSA
KuiBcpkoi LlepkBu (Hanpukiaz, y GopMi eAMHOTO MMaTpiapxaTy —
HaCKPi3HiM icTopuyHi Bi3ii mie 3 XVII cTOMTTS) 3aBAAKU YHIKab-
Hill compuYacHiii BiIKpUTOCTI MOIIN 6 CTAaTH MIAHCOM JJIA IIeH-
TPiB XPUCTUSHCTBA 3yCTPITHUCA Ha HOTO TepeHi, 06 yperTi-perT
3HAUTH HOBi eKyMeHiuHi MoZesIi TOpO3yMiHHA.

Ykpaincekum LlepkBaM i culy IOZONIaTH TPaBMY, SIKY HaHEeC/IU
XPUCTUAHCBKOMY ITOYYTTIO CHIOBi GopMU 00’ €AHAHHS, TIOTEeMivHi
dbopMu 60TOCTIOBCTBYBAHHS Ta MPO3ETITUYHI METOAM AYIITACTH-
proBaHHA. TUCAYOIITHA NMPaKTHKa BUXOBaHHA BipHUX Y AyCi Iic-
JIAPO3KOJIBHOTO TPEKO-JIATUHCHKOI'O IIPOTHUCTOSHHA, a TaKoX
400-71iTHS TpaKTUKa TAaKOrO BUXOBAaHHS B Ayci micisgbepecTeii-
CBKOTO CyTIepHUIITBA B YKpaiHi iCTOTHO 3aTeMHWIH B AyliaxX yKpa-
THCHKUX XPUCTHSH iKOHY €BaHTeIbCbKOT0 Oyarodects. Ha ceoroz-
Hi JkoZHa 3 LIepKOB i IIepKOBHUX CITUTBHOT He MOKe BBaKaTu cebe

48.

49.

50.

BUIBHOIO BiZ BiZITIOBiZIaZIbHOCTI 3a 1Ii AyXOBHI BTpaTtu. OCh YoMy
HaWIMepInM 3aBJaHHAM YKPAiHCbKUX XPUCTHUAH € PO3YHCTUTHU
LUIAX 0 €HOCTi yepe3 CyroJioCHe BU3HAHHA 3ra/laHWX BTpaT,
CIIUIbHE KaATTs Ta B3a€MHe BUOayeHH.

HopmMmaurizailis CTOCYHKIB MiXK icTOpUYHUMU Tinkamu KuiBcbKoi
llepkBu ¥ ¢QopMyBaHHA NMBITI30BAHUX JAepPKaBHO-IIEPKOBHUX
CTOCYHKIB JOTIOMOI/IM 6 YHUKHYTH HEMOTPiOHOTO BUTpavaHH:
CUJI Ha cynepHUUTBO LlepkoB ozHa 3 ofHoW0. IluM camMuM yKpa-
iHchKi LlepKBU BaroMyUM YMHOM ITOCIIPUsUIN 6 KOHCOMigalii yKpa-
iHChKOi Hallii Ta Moo/MiaHHIO ii perioHaJbHUX Ta iZIe0JOTiYHUX
cynepeyHocTeil. /o Toro x 3rafaHa HopMasisallig MiKIepKoB-
HHUX CTOCYHKIiB He J03Boma 6 BKOTPE IePeTBOPUTH YKpaiHy
Ha II0JIe CyTIePHULITBA MiX BIUIMBOBUMMU Jiep:kaBaMu. BogHouac
He MOXKHa 3a0yBaTH, WO MOUIYK €IHOCTI MiXK XPUCTUSHAMH He
Ma€ CIUpATHCA BUHATKOBO Ha CYCHUIBHO-MIONITUYHI MOTUBH, a
OyTu mepenyciM ClloBHeHHAM XpHUCTOBOI 3anoBizi «I[o6 yci 6ynu
omHo» (IB. 17, 11).

BiTatouu nmparHeHHsA OKPEMUX Mi’KHAPOJHUX PEJIiriiHUX Ta YKpa-
iHCBKMX I'POMAa/ICbKO-IIOJIITUYHUX 1 YPAZOBUX CTPYKTYP CIPUATH
MOZI0JIaHH0 MiXKKOH(peCilHMX KOHGIIKTIB B Ykpaiui, YT'KL] mopsiz
i3 MM HaroJomiye, 1o s AOCATHEHHS MiXKI[epKOBHOT'O TIOPO3Y-
MiHHfI Ba)XXJIMBUMU € JOOPOBUIBHICTD MPUNHATTSA pillleHb yciMa
CTOPOHAMHU Ta iXHA cBOOO/A Bifl MOTITUYHOTO, EKOHOMIYHOTO YU
aJMiHICTPaTUBHOI'O TUCKY.

BpaxoByrouu ictopuuHi ynymenHsa, YI'KIL] HuHI nparHe sanydu-
TU Z0 TIPOIIeCy MiKIIEPKOBHOI'O TTOPO3YyMiHHS AKHAWIIMPIII Kojia
MUPSH, 30KpeMa MOJIOZi, JOKJIaZalody 3yCWIb 0 TOJIMNIIeHH
iXHBOTO eKyMeHiYHOTO GOpMyBaHHs, PO3BUTKY iHiI[iaTUBU Ta Ha-
JIaroKeHHs pisHOMaHITHUX GopM criBrparii. EkymeHi3M cripusie
KOHCOJIiZIallii CyCIiIbCTBA, BiAPOAKEHHIO XPUCTUAHCBHKOL JyXO-
BHOCTi Ta MopaJi, /jojlae€ PyHHiBHI HACHiIKM KOMYHiCTUYHOTO Ta
IHIMUX BUAIB TOTaJIiTapU3My, YTBEPKY€E eTUYHUN BUMIp YCiX IIpo-
SIBiB CYCITLTBHOTO OYTTS.
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S51.

52.

53.

ExymeniuHa micis YT'KL] He 06MeXKyeThCsI JIUIIE CTAPAHHAMM BifI-
HOBUTH IIePKOBHY €HICTh Ha JIOKaJIbHOMY piBHi. Ik HalibinbIIa
Cxigna Katonuipka LlepkBa, KOTpa IpUCyTHA Ha 6araTboxX KOH-
TUHEHTAaX i Mae KOHTaKTU 3 Pi3HUMU NoMicHUMU llepkBamu Ta
1IepKOBHUMH ciiitbHOTamMu, YT KL rotoBa 6paTy akTUBHY y4acThb
y MDKHAPOAHUX EKYMEHIYHUX GOrOCIOBCHKUX [ianorax Ta [iuiv-
THCS 3106yTUM JOTEIEepP A0CBIZIOM V ITili AUTSHIII.

3.3. Cmocynxu YI'KI]
3 iHwumu nomicHumu Llepkeamu

3.3.1. Cmocynku 3 Pumcbkum AnocmonbcoKum
IIpecmonom i Llepkeamul kKamonuybkozo CONpUUAcms

llepkoBHa €ZHICTH i3 BcesleHCBKUM ApXHEPEEM CTaja OJHI€I0
3 dyHmameHTanbHUX 3acay igenTryHocTi YT'KII, sika € mpaBociaB-
HoIO llepkBO10 B MOBHOMY ¥ BUAMMOMY COIIPUYACTi 3 PUMCBKUM
AnocronbeskuM [Tpectonom®. [l YMCIeHHUX MTOKOMiHb i BipHUX
BOHA CTajla OPraHivYHO GOPMOIO eKJIe3iaTbHOr0 OyTTA i IPUPOZ-
HUM IOUIAXOM 710 criacinfs. IlepebyBanua YT'KI B eqHocTi 3 Pum-
CBKUM ATOCTONBCHKUM [IpecTosoM MOCTyKUIO TEPIIiti BeTUKOI0
iCTOPUYHOIO OIOPOI0, 36araTHiio ii eKIe3i0JoriYHUIN ZOCBid, Ha-
MTOBHWIO TUMU JyXOBHUMU Oj1araMu, sIKi CIIOHYKaJIu ii BipHUX Z10
BEJIMKOI KEPTOBHOCTI Ta IOABUIY BipHW Iifl 4ac MepeciifyBaHb.
YTKII i mani 36arauyBaTrMe CBO€E IIepKOBHE MUCJIEHHSA Yepe3 Io-
cTifiHuit gianor Ta compuvacta 3 Pumo-Katonumpkoro Liepksoro.
[Toganbir eKyMeHiYHi KPOKM He MOXKYTb IiZIBRXKyBaTH 3HAUEHHA
11i€l €AHOCTI ¥ MaloTh po36yAOBYBaTUCA 3 ii ypaXyBaHHIM.

BpaxoByrouu ocobiuBicTh cBoei Micii sk CxigHoi Karomuibkoi
Llepksu, YKLl 6axkae ZOIydUTUCA O BTUIEHHS B XKUTTA moba-
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[Nama IBau [Tasso II, CioBo A0 ykpaiHcbkoi rpomazu (ByeHoc-Alipec, 10 KBiTHA
1987 p.) // Pope John Paul II Speaks to Ukrainians: A Collection of addresses and
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54.

55.

»kaHb Cearimoro OTig IBana Ilasna II mozo yrouHeHHA dopMu
BUKOHYBaHHA mpumaty [lamu Pumchkoro®®. YTKII Buxoauth i3
NIepeKOHaHHA, 10 YTOYHEHHA PO3yMiHHA nepiocTi [Tanu Biamno-
BiZIHO 10 BUKOHAHHA HUM JIEKLTbKOX Pi3HUX CIYKiHb He Jiuiie 36a-
raTUTh BecenmeHcbKy LIepKBY B il HUHIIIHIX ekle3iaibHUX popMax,
a ¥ MaTUMe MO3UTUBHUU BIUIMB Ha MOJAJIbIII TEPCIEKTUBU MiX-
XPUCTUSHCHKOTO IIOPO3YyMiHHA, a/Ke iCTOpUYHUH ]0CBiJ XpUCTU-
STHCTBA I TUCAYOJIITTS CBIIYUTH, IO MATChbKe CIYKIHHSA OyJ10 3a10-
PYyKoOI0 IIepKOBHOI eiHOCTI Cxozy i 3axozny.

CriBxxuTTa B YKpaini Ta Ha moceneHHsax YI'KIl i PKIL], a Ta-
kox iHmwmx Katomuupkux llepkos, AKi X04 i MalOTh CBOi OKpeMi
iepapxiyHi Ta KaHOHIUHi CTPYKTYpH, CBOI CBATUHI Ta iHIIi 0CO6-
JIUBOCTi PeJIriifHOTO JXUTTA, MPOTE HaleKaTh 0 KaTOJIUIBKOTO
conpuyactsi, — Iie HalKpallui Aoka3 Toro, mo Xpucrona Llepk-
Ba He JIMIIe TIOB’A3aHa 3 SIKOIOCh OJIHI€I0 TPaJHIIi€l0 YU Halli€lo,
a 1 MOJKe BTUIIOBATUCA B Pi3Hi KY/JIBTYPH, IKUX He HiBEUUTb, a 30e-
pirae i B3aemosbarauye. CBiguuTH Tpo Ile B3aeMo3baradeHHA
¥ HaZiaJti 3aJIUIINTBCS BaXKINBOIO Miciero YI'KI].

3.3.2. CmocyHku 3 npagociasHumu Llepkeamu

Y BilHOCHMHAX 3i CXiIHUMU HeKaTOJUIIbKUMU llepkBaMu pi3HUX
tpaguniit YI'KL, ciaigom 3a II Batukancbkum Cob6opoM, BifzHa-
Yae, 1110 /10 iX BeJIUKUX 6araTCTB HaJMEKUTb OOTOCIOB’A 1 JIITyprii-
He JKUTTS, Ta BU3HAE, 1110 BOHU MAIOTh Oe3MepepBHE alloCTOIbChKE
CIIaZIKOEMCTBO, IiliCHi TaiHCTBa, 6araTy TpaaUllilo AYXOBHOTO JKUT-
TA, 2 TOMY 3 HIMU «IIeBHe COIpHUYacTAa y TaiHcTBax (communicatio
in sacris) y BiAOBiAHUX 0OCTAaBUHAX i 32 CXBaJIEHHAM II€PKOBHOI
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INTama IBau ITaBsno II B 1995 p. B eHnukiini «Ut unum sint» 3adBuB: «BigBax-
Ho Moo CesToro Jlyxa nmozapyBatu HaMm CBOE CBIiT/IO i TPOCBITUTH HUM YCix
macTupiB i 60rocioBiB HalKx [[epKOB, 11106 MU pa3oM MOIVIM 3HAUTH Taki Gpop-
MY BUKOHAHHS I1iei Micii, yepe3 siKi MOIIO 6 37iliCHIOBAaTHCS BU3HAHE i TUMU,
i TUMM CTYKiHHS JTF060Bi» (11, 95).
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56.

57.

BJIAJIU € He JINIIIe MOXXJIMBUM, a HaBiTh peKOMeHAYeTbCs»> . TIpo-
Te, OCKIIbKY «COTPUYACTA Y TaiHCTBax (communicatio in sacris) He
CJIiZ] BBOXKATH TAaKUM 3aCOO0OM /IS BiJHOBJIEHHS €JHOCTI XPUCTHU-
AH, II0 FOTO MOXKHA 3aCTOCOBYBaTH Ge33acrepexHo»8, YT'KII He
JIOTTyCKA€E €BXAPUCTIHOIO COMPUYACTS 0 MOMEHTY OCATHEHHS
TIOBHOI €JHOCTi XPUCTUAH, a/PKe CIIIbHE CIYKiHHA €BXapUCTii €
03HAKOI0 MepeOyBaHHA B LIEPKOBHOMY COIIPUYACTI, a HE iHCTpPY-
MEHTOM HOTo OcArHeHHA. BogHowyac y BU3Ha4yeHUX BUIIaJIKaX
YTKL cxBasitoe €BXapUCTiHY TOCTUHHICTD i MOXJIUBICTh B3a€EM-
HOro NpUHHATTA CBATUX TaltH MUpAHaMu™.

YT'KI] BUCJIOBJIIOE CBOXO TOTOBHICTb LIYKATH Pa3oM i3 IpaBoOCIaB-
HUMU 6paTaMy OUIIXY 3aIar0)KeHHA iCTOPUYHNX HEIIOPO3yMiHb,
BUXO/ YU 3 TOrO, 1110 BOHA:

a) CcyMmye yepe3 TpUBAIMH Iepiosl HAIPY:KeHUX BiTHOCUH i Ty-
JKUTDh 32 €BXapUCTIMHUM compuyacTaM i3 [TpaBociaBHUMM
LepkBamu;

6) TmparHe IePeOCMUCIUTH iCTOPIl0 3 METOIO 3ITiIEHHS paH MU-
HYJIOT'O Ta OUMILEHHS iICTOPUYHOI ITaM fITi;

B) BM3HAE, IO MaWOyTHSA KOHIIEMI[i MOPO3yMiHHS MOBUHHA
CIIpUATH 306aravyeHHIO iIeHTUYHOCTI KOXKHOI 3 I[epKOB.

Brimarounce AyXOBHUMU OJaramu, IO BUIUIMBAIOTH i3 €HOC-
Ti 3 Pumcekum AnocronbecbkuMm [Ipectonom, YI'KI] pasom i3 Tum
CyMye 3 IIPUBOZY BTpaTH €BXapHCTiMHOTO cHinkyBaHHA 3 Llep-
KBOIO-MaTip’to icropuuHoi KuiBcbkoi LlepkBu — IllepkBoio Kon-
CTAaHTUHOIOJIA. BigHOB/IEHH Takoi €qHOCTI 6e3 BTpaTh €IHOCTI
3 €mmckornoM «Craporo» PuMa 3anuinaeTbes 6a’kaHOIO TTEepCIIeK-
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58.

59.

tuBoto s YIT'KL,. Lum Gyze BiapomkeHa AaBHA Tpazauiisa Kuis-
cbKoi LlepkBHy, 110 OGysa B €AHOCTI i 3i «CTapum», i 3 «<HoBUM» Pu-
MOM.

YcBizomtoouy, 1o cTocyHKHU 3 Pocilicekoro [IpaBociaBHoro Lepk-
Boto (PITII) cyTTeBO BILIMBAIOTh Ha CTAH XPUCTUAHCHKOTO MUPY
Ha Cxozi €BpOIU Ta MiXKIIEPKOBHUX BiTHOCUH Y XpPUCTHUSHCHKOMY
cBiTi 3araysom, YI'KII i Hagami goknazaTiMe 3yCHWiIb 10 JOCATHEH-
HA iCTOPUYHOTO TIPUMHUPEHHS, OyAy4YH, YTiM, CBiZIOMOIO, IO VCITiX
LIX 3yCHJIb 3a/I€)KaTUMe Bifi I06poi Bosti 060x cTopiH. HeaBakatouu
Ha Te, 1110 ctocyHku YI'KI i PI1L] no3HavyeHi 3HAYHUM iCTOPUYHUM
OOTDKEHHAM, HACTIZIKY IKOT'O BiIUyBalOThCA ¥ /10 CbOTOAHI, 30Kpe-
Ma HacuibHUM TpueaHanHsaM BipHux YT'KL go PIIL, Hanpukiaz
y 1839, 1871 i 1946 pp., YI'KL] nepekoHaHa, 1110 3LIUTA PaHU MU-
HYJIOTO ¥ ZIOCATTU IPUMUPEHHS MOXKHA [IUIAXOM:

a) HeJBO3HAYHOrO BU3HAHHA iCTOPUYHUX KPUB/, i IOMUWJIOK, 1110
ZTO3BOJIA/IO O 3HATH IICUXOJIOTTYHUM TATAP CTOJITH 1 «ITOJTUTIIH-
THU icTOpito Borosi»;

6) IIMPOTO KasiTTH, sIKe BK/IOYAE B cebe B3a€MOIIPOIIEHHs, 110
BUBLIBHIIO O ZyXOBHi ckapbu 060X 1[epKOB 3 OJIOHY MOCTiH-
HOTO TIEpeXXUBaHHA ICTOPUIHOTO BGOITIO;

B) YHUKAaHHS HEAPYXKHIX /il i BUCIOBIB, 1110 MOIIN 6 CIIPUYMHU-
TH 200 TOIIUOUTH B3aEMHE yIlepePKEHH: 1 HeJ0Bipy;

r) TIONIYKY IUIONIMH JOBIpH i CHiBIpalli AK Ha PiBHI MiXKI[epKOB-
HUX CTOCYHKiB, TaK i Ha PiBHi AyIINacTUPCHKOi OIiKA HaZ,
BipHUMHU MOCKOBCBKOTO NaTpiapxaTy B YKpaiHi Ta BipHUMU
YTKL y Pocii.

YT'KL] i3 >xajieM BU3HAE, WO ii CTOCYHKU 3 YKPaiHCbKHUM IIpaBoO-
CJ1aB’sIM TaKOX OOTSDKEHi iCTOPUYHUMM ¥ HOBITHIMU HEMOPO3Y-
MiHHSAMM, SIKi HEraTMBHO IIO3HAYAIOThCA Ha 3/iMCHEHHi yciMma
LlepxkBaMu cBo€i Micii. Byzyuu mepekoHaHO!O, 1[0 €BAHT'eTbChKUHI
iMmmepaTuB JI060BI I MPUMUPEHHS € Ti€I0 CIIOHYKOIO, sIKa i€ B
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llepkBax, He3a1eXHO Bifl IEPEXKUTHUX HUMU CTPaKJaHb Ta BiAIyT-
TA 3aBZaHoi iM kpuBau, YI'KL i gasi cipuaTiMe II0/I0JIaHHIO iCTO-
PUYHUX HEMTOPO3YMiHb, yIIepe/>KeHb i CTEPEOTHUIIIB.

CTocoBHO yKpaiHchbKoTo ITpaBocyiar’s YI'KII:

a) He bGepe Ha cebe MOBHOBAXKEHb OLIHIOBATH CIIPABE/JIMBICTD
cripo6 HuHi icHytounx [IpaBociaBHUX L[epKOB penpe3eHTyBa-
TH o000 IPaBOCIaB’sl B YKpaiHi;

6) BUXOAUTH i3 3acazu, 1o Iii [IpaBociaBHi 1lepkBu B YKpaiHi €
crmaaxoemuiaMu Kuiscbkoi llepkBu Bonmoaumuposoro Xpe-
IIeHH;

B) He BBayKa€ HUHIIIHI O/IN B MpaBociaB’i B Ykpaini 6GakaHu-
MU YU Y3aKOHEHVMHM, a HaBIaKU, BiTaTUMe OyAb-AKi KPOKU
10 BCETIPABOCJIABHOT'O IPUMUPEHHS B YKpaiHi Ta 06’e[HaHHS
HUHIIIHIX I'UIOK npaBocias’s B ogHy [IpaBocnaBHy Llepksy,
Oy/Zrydu TTIepeKOHAHOI0, 1[0 TaKe IPUMHUPEHH: Ta 00’'eTHaHHA
CTaHyThb BOKJIUBUM KPOKOM Ha Z0pO3i BiZIHOBJIEHHA ITOBHOI
ennocti KuiBcpkoi LlepkBu Ta BaXKJIMBMMM YMHHHUKaMU Ha
[IIAXY JYXOBHOTO BiZIpO/KeHHS;

I) He IIpeTeH/Iye Ha Te, 06 3aliMaTy BU3HAYEHY TTO3UIIiO0 II0/I0
KOHKPETHOTO 4acy Ta IUISAXiB 37100yTTsa aBTOKedaii yKpai-
CBKOTO ITPABOCJIAB’S, BBAXKAIOYN BUPIIIEHHS I[bOT'0 MUTAHHSA
Ipe;/MeTOM BUHATKOBOI KoMIleTeHl1lii [IpaBociaBHUX LlepKoB;

I) 3 ypaxyBaHHAM II03UIlii HEBTPYYaHHSA Yy BHYTPIITHbOIIPABO-
cnaBHi Hertopo3yMiHHA YI'KI] y cBOiX MiXKI[epKOBHUX BiZJHO-
CHHax HaMaraTUMeThCA MiTPUMYBaTU KOHTAKTHU Ta MpOBa-
JUTH JliaJior 3 yciMa IOPUCAUKITIAMU.

3.3.3. Cmocynxku 3 doxankudoHcbkumu Llepkeamu

60. YI'KI] He Masia 3HaYHUX HEIOPO3yMiHb YU KOHQIIKTIB i3 pes-

HiMu Cxizammvu llepkBamu, fki micna Edecbkoro (431 p.)

61.

ta XankugoHcbkoro CobopiB (451 p.) 3ajuInmiaucsa mosa co-
npudacTaM i3 Pumcbkoro Ta KoHcTaHTUHONONBChKOO LlepkBa-
MU. 3aBASKH 6OrOCIOBChKOMY Aianory B XX cT. 6ysno 3’sicoBa-
HO, o y IV-V cT. xpucTosoridyHi KOHQIIKTH Ha BCEIEHCBKOMY
piBHI 6y 3yMOBJIeHI He PO30iKHICTIO BipOBYEHH:, a pazlie
BiZIMiHHICTIO TepMiHOJIOTiI Ta Ky/AbTypU. EKyMeHiuHi KOHTaKTHU
MOKpaIL[WIN B3a€EMOPO3YMiHHSA MiXK KaTOJUIbKUMU Ta [0XaJ-
KugoHChbKUMU LlepkBamu. CbOTOAHI 3aBASKU GPeHOMEHY Mirpa-
11ii BigHocuHU MiX Bipuumu YI'KL] i riux IlepKoB cTaioTh jopas
IHTEHCUBHIMUMU. IAy4u B pycii 3arajJbHOKAaTOJHUIIBKOI €Ky-
MmeHiyHoi mo3utlii, YI'KL] miagTBepAXye AiNCHICTh iXHIX CBATUX
TAIHCTB i BU3HAE, 10 BOHU MalTh 6e3mepepBHE allOCTOJIbChKE
CIaZKOEMCTBO, 6araTy TpaAWIilo0 AYyXOBHOTO Ta JiTypriHOro
JKUTTS, ajle BOAHOYAC KaJIKye uepe3 Te, 110 BCe Iile 3aJUIIalTh-
cs1 He3'sICOBAHMMU IIeBHI po36iKHOCTI, fKi IepenrkojKarwTb
BiZIHOBJIEHHIO IIOBHOT'O CONPUYACTS 3 IIUMU CXi[HUMHU HEKaTo-
auibkuMu LlepkBamu.

3.3.4. CmocyHku 3 npomecmaHmcbkumu
UepKOBHUMU CNLIBHOMAaMU

LIepKOBHi CITIBHOTH, 1110 BUHUKJIM BHACTiZIOK Pedopmariii, MaroTh
3Ha4YHi BiMiHHOCTI 3 IlepKkBamMu KaTOJUIILKOTO i IIPaBOCIABHOI'O
conpuyacts. Lli BIAMIHHOCTI CTOCYIOTbCA MUTaHb IIpo LlepkBy, Ipo
CIiBBiZIHOIIEeHHA MiXk €BaHresnieM Ta llepkBoro, CBatum [lucan-
HAM i [lepezaHHAM, Ipo TaiHCTBA Ta CBALleHWYE CIYXKiHHA, a Ta-
KO’ 3a4inaroTh eTUYHi ¥ MopasbHi muTaHHA. BogHouac YT'KL Bu-
XOZIUTb i3 TOTO, IIT0 OCHOBHUMH eJIEMEHTAMU, Ki YMOXKTHUBJIOIOTh
MOIIYK XPUCTUSIHCBKOI €HOCTI 3 MPOTECTAHTCHKUMHU II€PKOBHU-
MM CIiIBHOTaMHU, € ixHA Bipa B Icyca Xpucrta, Borodosnosika, K
€IMHOTO TTOCepeZIHMKa Mixk Borom i JirogpMu, a TaKoXK IIUOOKa
riorraHa 10 Cearoro [TuckMa Ta XpereHH*,
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62.

63.

YT'KLI BU3Hae, 1110 HUHILIHIN piBeHb ii KOHTAKTIB i CIIiBIIparii 3 mpo-
TeCTAaHTChKUMU 1IepKOBHUMU CIIIPHOTAMU He MOXKe BBaKaTHCHA
ZIOCTaTHIM 4M 3al0BUTbHUM. BHacCIi0K TpUBasoro nepiozy mepe-
crizyBaHb i3 OOKy ZiepkaBU Ta Opaky 6e3rnocepeZHbOrO ialory
crocyHku YI'KI] i3 mpOTeCTaHTCHKUMM I[EPKOBHHUMMU CITLUTBHOTA-
MU TaKoX Oynu OOTsIKEeHI B3a€EMHUMU ZIOKOPAMM Ta HeZOBIpOIO.
YT'KLI BBakae, 1110 OCHOBOIO B3a€EMHOI'O IIOPO3YMiHHA MOXKYTb CJIy-
ryBaTH B3aEMHe IOJ0JIAaHHA i30JIALIOHICTCHKUX TeHAEHIiN, YHUK-
HEHHS HeJOOPO3UWINBOCTI H aKTiB IPO3€EJIiTU3MY.

YT'KI] BUCOKO IIiHy€ COMiZIaPHICTh, BUABJIEHY IIPOTECTAaHTCHKUMU
LIEPKOBHUMU CHUIBHOTAMHU YKpaiHu y cdepi ciayKiHHA yKpaiH-
ChbKOMY CYCIITIbCTBY, 3aXUCTy PEJiriiHOi cBo60AU Ta piBHOIIpaB-
HOCTi BCiX pesiriiHWX oprasisaliiii mepes 3akoHOM. I[LTizHUM
€ TIapTHEPCTBO B 0OCTOIOBaHHI Borom aHoi TiHOCTI JIOAWMHU
Ta y BuB4YeHHi Bi6urii. [Tofanbiia criBIpalls B WX Ta iHITUX AiUTTH-
Kax COLIiaJIbHOT'O C/IY>KiHHA JO3BOJIUTh 3aKPIlIUTU IIO3UTHUBHY JU-
HaMiKy PO3BUTKY /BOCTOPOHHIX CTOCYHKIB.

64. YT'KLI BBa)kae HEOOXiZIHNM IOXKBaBJIEHHA JiaJIOTy 3 IPOTECTAHT-
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CHKUMHU LIEPKOBHUMHU CITUTBHOTaMU II[0/I0 PO301XKHOCTEHN V TIyMa-
YeHHi MMeBHUX JAOTMAaTUYHUX MUTaHb, TAKUX fAK TAiHCTB XpellleH-
Hs, CBAlleHCTBA i €BXapuCTii, eBaHremizaIiftHoi Mmicii LlepkBu
TOIIIO.

65.

IMpukiHIleBi MipKyBaHHS

TakuM € 6aveHHs 3 60Ky YkpaiHcbkoi ['peko-Katonuiibkoi Liepksu
TUX OCHOBOIIOJIOXKHUX MIPUHITUIIIB, AKi XapaKTepU3yIOTh ii eKyMe-
HiuHy nosuliito. HaBezeHuli nepesik IUX 3acaj i iXHe MpescTaB-
JIeHHSl He MOKHa BBa)KaTU BUUEPIHUMU, a TOMY MU 3aKJIUKAEMO
BipHUX Hamoi LlepkBu i rozei 106poi Boui iHmmx LlepkoB Ta 1ep-
KOBHUX CIIUIBHOT IIpAIfloBaTH Ha/J, MOJAIBIINM YAOCKOHAIEHHAM
MUISXiB 10 €AHOCTI. CXWIBbHICTD JIFO/IEN 10 3HEBIPU B MOXKJIUBICTh
TaKOl €JHOCTI MM IIPOIIOHYEMO 3aMiHUTH Ha BiJPOKEHY Bipy
B Bora 11 y cBATIiCTh TOro BUOOPY, IKWH 3pOOWIIN HAaIlll TPEJKU Aa-
Jexoro 988 poky boxkoro. Ha Hamry yMKy, IUIAX [0 BiApOZKEHHS
11iei Bipu JIEXKUTD, 30KpeMa, yepes BiZipo/keHHs €/1lnHoi KuiBchkoi
llepkBU B €4HOMY IIaTpiapxarTi B conpuyacti 3 €nuckonoM Pruma
Ta 3 iHIKUMU nomicHuMU llepkBamu. HaTxHeHHa NIpUKJIaZoM
CBATUX cTpacToTepmiiB Bopuca i [71iba, IlepkBa OYUCTUTH CBOIO
aM’sATh Bizi OOJII0 iCTOPUYHUX KPUB/, i 3aroiTh IMIMOOKI paHU PO3-
kostiB. OGITHUIIEIO TOTO, IO 1€ BUCOKE 3aBJaHHA MOXJIUBE i /10-
cshxHe B kpai Ha KuiBcbKUX ropax, € cjioBa BceBUIIHBOTO, CKa3aHi
Hwum 3a nozi6HUX 06CcTaBUH MPOPOKOBi €3ekuiny: «I 3po6urto ix 3a
OZIMH HapoZ y Kpai Ha I3paineBux ropax... i He OyAyThb yKe BOMA
HapojaMu, i He 6yAyThb yKe MOZiIEeHI Ha ABO€E 1apCTB... I OyAyThb
BOHM MeHi HapojioM, a f1 6yay im Borom!» (€3. 37, 21-23).
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Introduction

God’s plan for the Church (from Greek ExkAnoia — “assembly”), is
to gather together all of humanity', since according to St. Cyril of
Jerusalem “she calls forth and assembles together all men”2. “Al-
ready from the beginning of the world the foreshadowing of the
Church took place. It was prepared in a remarkable way through-
out the history of the people of Israel and by means of the Old Cov-
enant. In the present era of time the Church was constituted and,
by the outpouring of the Spirit, was made manifest. At the end
of time it will gloriously achieve completion”, when “all the just,
from Adam and from Abel, the just one, to the last of the elect, will
be gathered together with the Father in the universal Church.”

Present-day divisions between Christians “for which, often
enough, men of both sides were to blame”* are just a temporary
reality and a bleeding wound on the body of the Church, by which
she is debilitated and therefore must be healed. The division of
Christians diminishes the authenticity of Christian witness and is

Cf. UGCC Catechism Christ our Pascha, para. 280.
St. Cyril of Jerusalem, Catechetical Lectures, 18, 24.

Cf. Constitution of the 2™ Vatican Council on the Church Lumen gentium, 2;
“not only from the time of the bodily presence of Christ and His apostles, but
even from that of Abel, whom first his wicked brother slew because he was
righteous, and thenceforth even to the end of this world, the Church has gone
forward on pilgrimage amid the persecutions of the world and the consolations
of God”. (St. Augustine The City of God,18, 51,2 // PL 41, 614); cf. St. Cyprian
Letters,64, 4 // PL 3, 1017; St. Hilary of Poitiers Commentary on St. Matthew,
23,6 // PL9, 1047; St. Cyril of Alexandria Commentaries on Genesis, 2, 10 // PG
109, 110A; St. Gregory the Great Forty Gospel Homilies, 19,1 // PL 56, 1154B;
St. Augustine Sermons, 341, 9, 11 // PL 39, 1499; St. John of Damascus Apolo-
gia Against Those Who Decry Holy Images, 11 // PG 96, 1357.

Decree of the 2™ Vatican Council on ecumenism Unitatis Redintegratio, 3.

41



a substantial obstacle to preaching the Gospel of Christ. Therefore,
St. Apostle Paul pleads, “Now I beseech you, brethren, by the name
of our Lord Jesus Christ, that ye all speak the same thing, and that
there be no divisions among you; but that ye be perfectly joined
together in the same mind and in the same judgment.” (1 Cor. 1,
10) And St. Ignatius of Antioch warns, “For where there is division
and wrath, God does not dwell.”>

Ecumenism as the movement to restore full Christian unity is the
way of Christ’s Church. It is not some “appendix,” but rather it is an
organic part of the life and pastoral activity of the Church.® There-
fore, the UGCC regards the ecumenical movement with the utmost
responsibility.

5

6
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St. Ignatius, Letter to the Philadelphians, 8 // PG 5, 704.
Cf. John Paul II, Ut Unum Sint, 7, 20.

I. Historical Realities

1.1. Preamble

The history of the UGCC heralds back to the Church of early Kyiv
and to the Kyivan Metropolia of the Patriarchate of Constantinople,
that is, to the year 988, when St. Prince Volodymyr, Equal-to-the-
Apostles, adopted Christianity as the official religion for the whole
of Kyivan Rus-Ukraine. The roots of the UGCC, however, go back to
a much earlier period. Early Kyivan authors, claiming antiquity for
Kyivan Christianity, make reference to the legendary sermon of the
Apostle Andrew the First-Called, to the first Christian settlements
and martyrdom of Pope St. Clement in the Crimea, to the missions of
SS. Cyril and Methodius, Equal-to-the-Apostles, and to the adoption
of Christianity by the Kyivan rulers Askold, Dyr and Princess Olha.

The Church of Christ in Ukraine, known from the time of the Bap-
tism of Rus’ as the Kyivan Metropolia, historically developed from
the Byzantine tradition. As a constituent part of the Patriarchate
of Constantinople, organically united to the legacy of SS. Cyril and
Methodius, generously drawing on theological, liturgical, canoni-
cal and spiritual sources of the Christian East, and fostering its
own indigenous culture, the Kyivan Church abided in communion
with the Christian Church of the West and the successor to St. Pe-
ter — the Pope of Rome.

One of the particular aspects of Kyivan Church ecclesial life, that
would have a pivotal influence upon its identity and vocation, was
its openness, both to the Christian East, as well as the Christian
West. History records numerous cases when the Kyivan Church
clearly bore witness to its understanding of the undivided Church,
as figured in the seamless robe of Christ. Remembrance of the
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world-wide communion of Churches may have been temporar-
ily lost in the collective memory of the Kyivan Church (especially
when it was being deliberately obliterated), but it never complete-
ly disappeared. An awareness of the profound unity of the Church
of Volodymyr’s baptism remained. Its People of God, though di-
vided in denominational terms, would ultimately prove unable to
endure the situation of schism.

After the East-West Schism (1054) the Kyivan Church rarely en-
tered directly into the dispute between Rome and Constantinople,
occasionally attempting to initiate or actively support efforts di-
rected towards the restoration of world-wide Christian unity. An
especially important contribution towards reaching an under-
standing was made at the Council of Florence (1439), where the
Kyivan Church played an active role in the person of Isidore, Met-
ropolitan of Kyiv and all Rus’ (1385-1463), subsequently holding
to the Council’s union traditions for a considerable time.

In addition to periods of flourishing development, the Kyivan
Church also experienced moments of crisis, associated with vari-
ous historical circumstances, which brought about the transfer of
the see of the Head of the Kyivan Church (first to the North, then to
the West), the loss of territories, the decline of its own church tra-
dition... When its territories came under the rule of neighboring
states, dominated by the Church of the Latin rite, the latter exert-
ed its influence and built its own parallel church structure on the
historical territory of the Kyivan Church. This created challenges
in the realm of establishing proper relations between Churches of
different rites. The formation of a new political center — the Mus-
covite state — along with other religious and cultural factors led
to the separation of the Church of Moscow from the Metropolia of
Kyiv, the former proclaiming its autocephaly in 1448, followed by
the establishment of its patriarchal status (1589).

Under conditions of internal crisis, a weakening of the patriar-
chal center of Constantinople, the challenges of the Protestant

10.

11.

Reformation and post-Tridentine Catholicism, the hierarchy of
the Kyivan Church, seeking, in the spirit of the union tradition
of Florence, to fulfill Christ’'s commandment “That all may be
one” (John 17:11), adopted a decision to restore eucharistic com-
munion with the Bishop of Rome, ensuring the preservation of its
Eastern ritual traditions, as well as its own ecclesiastical and eth-
no-cultural identity’. Part of the faithful, determined to maintain
their canonical affiliation with the Patriarchate of Constantinople,
succeeded in having consecrated a parallel hierarchy not in union
with the Pope of Rome (1620), and received official recognition
of its separate jurisdiction (1632). Unfortunately, attempts made
in the 17™ c. to unite both parts of the Kyivan Church into one
patriarchate failed for a number of subjective and objective rea-
sons. The wounds of division on the body of the Church of Kyiv
have remained unhealed ever since. The appearance of Protestant
ecclesial communities in the 16™ c., as well as the so-called new
religious movements during the last decades add to the dramatic
history of divided Christianity in Ukraine.

After the partitions of Poland (1772, 1793, and 1795), on the ter-
ritories annexed by the Russian empire, and subsequently in Hal-
ychyna, occupied by the Soviet Union (1939), plans to exterminate
the Kyivan Church united with Rome were implemented through
the “rejoining” of its faithful to Moscow Orthodoxy (1839, 1871
and 1946). Guided by ecumenical dialogue®, the UGCC strongly
condemns these and similar practices of “Moscow uniatism.”

In the particular historical context of the time, the Roman Apostol-
ic See, espousing a theology of soteriological and ecclesiological

Cf. 33 articles of the Union of Brest (1596).

Cf. Statement of the Joint International Commission for Theological Dialogue
between the Roman Catholic Church and Orthodox Churches, 7" Plenary ses-
sion, para. 12 (Balamand, June 17-24, 1993), “... ‘uniatism’ can no longer be
accepted either as a method to be followed nor as a model of the unity our
Churches are seeking.”
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exclusivism, regarded the Union of Brest more in terms of subordi-
nation than that of communion. The UGCC recognizes that, on the
one hand, thanks to the Union it managed to preserve and even
strengthen the unity of its church structures, raise its educational
standards, adopt some of the better models of European Chris-
tian culture; on the other hand, and partly of its own accord, the
UGCC suffered immensely from Latinization, which lead to seri-
ous distortions in the understanding of the authentic identity and
vocation of the Church by its hierarchs and faithful. Therefore, the
UGCC cannot disregard’ the results of the ecumenical dialogue of
the 20® c. and its negative assessment of the phenomenon of uni-
atism as a means to unite Churches, founded on defective theo-
logical grounds. It also recognizes that these in no way undermine
its own existence.°

A number of prominent figures of the UGCC such as Venerable
Metropolitan Andrey (Sheptytsky) and Patriarch Josyf (Slipyj)
continued to preserve the historical memory of the UGCC’s living
connection with its own Byzantine heritage and to foster hope for

10
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Cf. Letter of His Beatitude Myroslav-Ivan (Lubachivsky) to Cardinal Edward Id-
ris Cassidy (1993): “Paragraph 12 states that ‘uniatism’ as a form of ‘missionary
apostolate’ is an unacceptable method and model for unity. Here a distinction
between method and model should have been made, since method speaks of
the means of unification, whereas «model of unity» refers to the end or result.
One cannot change historical events and methods of the past, and today ‘uni-
atism’ as a means of Church union should be discarded as inappropriate. None-
theless, it is possible to change the results of ‘uniatism’, the Eastern Catholic
Churches themselves. In other words, it is possible to change the model. This
involves not only a commitment on the part of Eastern Catholics to rediscover
their own theological and spiritual heritage, as Vatican II so encourages, but
also a commitment on the part of the See of Rome to change the canonical
relationship between herself and the Eastern Catholic Churches, so that indeed
they may become an acceptable ecclesiological model for the Orthodox.”

Cf. Statement of the Joint International Commission for Theological Dialogue
between the Roman Catholic Church and Orthodox Churches, 7 Plenary ses-
sion (Balamand, June 17-24, 1993), para. 3: “Concerning the Oriental Catholic
Churches, it is clear that they, as part of the Catholic Communion, have the
right to exist and to act in answer to the spiritual needs of their faithful.”

13.

the restoration of unity of the self-governing Church of Kyiv. The
situation changed dramatically in the second half of the 20® c.,
when Catholic bishops from all over the world at the Second Vati-
can Council recognized that the Catholic Church is a communion
of self-governing Churches, each of which can and should live ac-
cording to its own ecclesiastical tradition, mature to a patriarchal
level, and seek new models to restore Christian unity. The UGCC
recognizes that this communion must be developed by working
out such a model of Christian unity that would be the best possible
expression of the Church as “a People of God gathered together in
the unity of the Father, the Son, and the Holy Spirit.”** This pro-
cess requires a growing awareness that the Universal Church is an
icon of the Most Holy Trinity and manifests its own unity through
the diversity of self-governing (Pomisni) Churches.?

The epoch of ecumenism, foreseen in the prophetic spirit and activ-
ity of the Venerable Servant of God Metropolitan Andrey (Sheptyt-
sky), during the Second Vatican Council received a new dynamism
and new theological-ecclesial grounding, bearing much visible
fruit, among which: the Joint Declaration of the Catholic Church
and Constantinople Patriarchate on the lifting of the anathemas on
December 7, 1965; the regular exchange of official delegations be-
tween Rome and Constantinople; fruitful cooperation between the
Council of the Bishops’ Conferences of Europe and the Conference
of European Churches in the framework of the World Council of
Churches; the activity of the Joint Commission for Theological Dia-
logue Between the Catholic and Orthodox Churches; the gathering
of various international and regional ecumenical assemblies... The
UGCC welcomes and supports all ecumenical initiatives inspired by
Christ’s commandment “That all may be one” (John 17:11), and
undertaken in a spirit of mutual forgiveness and sincerity.

11

12

Constitution of the 2™ Vatican Council on the Church Lumen gentium, 4.

Cf. Decree of the 2™ Vatican Council on the Eastern Churches Orientalium Ec-
clesiarum, 2.
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Social and political changes, particularly the democratic transfor-
mations in Central and Eastern Europe in the late 1980s, led to
positive developments in the area of religious liberty and the abil-
ity for Churches to act freely. Unfortunately, existing structures for
interchurch relations proved ill-prepared for such changes and, as
a result, ecumenical processes underwent a period of decline and
crisis. The UGCC views the latter as a crisis of a certain stage of
ecumenism, and not of the process of interchurch rapprochement
and understanding as such. The above mentioned crisis exposed
the political subtext of certain ecumenical initiatives. Ecumenical
relations proved to be too closely connected to the geopolitical sta-
tus quo of the 1960-80s, shaped, as they were, by certain “spheres
of influence,” that are now, obviously, outdated. The spirit of ecu-
menism was at times overshadowed by insistent attempts to pre-
serve that, which necessarily was receding into history. Thus, for
a certain time ecumenical dialogue was missing its primary and
indispensible component — an openness of the Churches to ad-
dress each others needs.

As a result of the dissolution of the Soviet Union, the Ukrainian
Greek-Catholic Church emerged from the catacombs, and Ukrain-
ian Orthodoxy increasingly moved towards establishing its own
self-governing status. In Ukraine perspectives opened up for ecu-
menical cooperation and rapprochement, something which until
then was only possible for the faithful of those Churches com-
ing from Volodymyr’s baptismal heritage, the Roman Catholic
Church, and Protestant ecclesial communities that had settled
in the “free world.” In the present period of Ukrainian independ-
ence Churches and ecclesial communities have undergone an
important process of seeking understanding and reconciliation,
enabling them to gain invaluable experience. Although Ukrainian
Christians have entered the third millennium denominationally
divided, this experience of cooperation and rapprochement gives
positive hope.

16.

17.

The Patriarchal movement, particularly intense in the 20% c. under
Patriarch Josyf (Slipyj), is in the Kyivan Church ecumenical by its
nature, for it is rooted in 17" ¢ efforts to unite “Rus’ with Rus’,”
undertaken by Metropolitans Veliamyn Josyf (Rutsky), Yov (Bo-
retsky) and Petro (Mohyla). In 2002 the Patriarchal Assembly
(Sobor) and Synod of Bishops of the UGCC, in accordance with
Eastern Christian tradition, once again supported its centuries-old
efforts to see its structure completed at the level of Patriarchate,
and today in Ukraine and abroad efforts to establish the patriar-
chal order of the UGCC continue.

1.2. The most important steps of the UGCC
towards reaching interchurch understanding in the
contemporary epoch

Even in the period of persecution and catacomb existence the
UGCC confirmed its openness to reconciliation through the voice
of His Beatitude Myroslav-Ivan (Lubachivsky): “Following Christ’s
spirit, we extend our hand of forgiveness, reconciliation, and love
to the Russian nation and the Moscow Patriarchate... We are all
brothers in Christ. Let us respect one another, let us learn to live
together, conscious of the fact that we are united by the same faith
of our Savior”.?* After the legalization of the UGCC its primates
continued the efforts to restore Christian unity in order that “in an
atmosphere of Ukrainian ecumenism Rus’ with Rus’ might again
sit down to dialogue and restore to Christians of Ukraine the faith
they had during the reign of Great Prince Volodymyr, when the
Church was one and undivided, Orthodox and Catholic in full
unity and communion with the Catholic Church and all the self-
governing Churches of the East and West, preserving, at the same

13

Address of His Beatitude Myroslav Ivan (Lubachivsky) on the 40™ Anniversa-
ry of Aid to the Church in Need (Rome, November 6, 1987) in Visti z Rymu,
22 (1987), p. 5-6.
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time, all the characteristics and specificity of the self-governing
Ukrainian Church.”*

In the 1990’s, when in Ukraine after many decades of persecution
the UGCC was restored, a group of bishops and theologians led a
fruitful, albeit informal and unofficial dialogue with bishops and
theologians of the Church of Constantinople. This initiative came
to be called “The Kyivan Church Study Group” and its goal was to
explore the restoration of full communion with the mother Church
of Constantinople without severing ties between the UGCC and the
Roman Apostolic See. The members of the Kyivan Church Study
Group held amicable encounters on a high academic level in differ-
ent cities of the world, however it never managed to transfer its ac-
tivity to Ukraine due to interconfessional tensions. The UGCC holds
in high regard these and other initiatives pursued by its faithful
abroad in the ecumenical sphere, for they represent an important
contribution towards bringing ever closer the day, when Christians
“with one voice and one heart”® will praise the One Triune God.

The process of restoring unity between denominationally divided
Christians is not possible without reconciliation, beginning with
finding ways to heal shared wounds between Christians within the
Catholic communion. For this reason, during a meeting in Rome
in preparation for the Millennium of the Baptism of Kyivan Rus’,
Ukrainian and Polish Catholic bishops initiated a dialogue on the
need for reconciliation between the two Churches and nations.
The spiritual leaders of our Churches — His Beatitude Myroslav-
Ivan (Lubachivsky) and Jozef Cardinal Glemp together stated: “we
each have a debt before the other, for we were unable to bring to
life the teaching, which flows from holy Baptism.” The following
year historically significant events were held: a Divine Liturgy in

14
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Address of His Beatitude Myroslav-Ivan (Lubachivsky) to all religious denomi-
nations of Ukraine (November 8, 1991), in Patriarchate, 2 (1992), p. 3.

Cf. Divine Liturgy of St. John Chrysostom, closing doxology for anaphora (refe-
rence to Rom 15:6).
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Jasna Gora, with the participation of Jozef Cardinal Glemp and
the Head of the Greek-Catholic Church Myroslav-Ivan (Lubachivs-
ky), and also in Jasna Gora, the spiritual capital of Poland, celebra-
tions to mark the Millennium of the Baptism of Kyivan Rus’ by the
Ukrainian Greek-Catholic Church. In June 2005 in Warsaw and
Lviv an Act of Reconciliation was proclaimed between the episco-
pates of the Roman Catholic Church in Poland and the Ukrainian
Greek-Catholic Church. On this occasion the Catholic bishops of
Ukraine and Poland issued a joint pastoral letter: “Reconciliation
between nations is possible.” The effectiveness of this Act was con-
firmed in Warsaw on June 28, 2013, when hierarchs of the Ukrain-
ian Greek-Catholic Church of Ukraine, the Bishops’ Conference of
Poland, the Roman-Catholic Bishops’ Conference of Ukraine, and
the Ukrainian Greek-Catholic Church in Poland signed a joint
Declaration to mark the 70th anniversary of the tragic bloodshed
in Volyn. This Declaration, in particular, states: “Thinking about
the future, we realize that without unity the Church will not be
truly capable of carrying its evangelical mission, and our nations
will not have any perspectives for cooperation and development
in both religious and political spheres. ... We see a need for joint
witnessing by Christians of Ukraine, Poland and Europe, which is
being united.”

In his Pastoral Address “On the Unity of the Holy Churches”, prom-
ulgated on April 7, 1994 in Lviv, His Beatitude Myroslav Ivan (Lu-
bachivsky) appealed to the faithful, in particular “to avoid careful-
ly any behavior which might foment disrespect, division, and ha-
tred. Among Christians there must always be mutual respect and
tolerance.” The then-Head of the UGCC exhorted both his “own
flock and all Christians to avoid not only violence, be that physical
or verbal, but also all that could lead to contempt for other Chris-
tians and to a counter-witness.”

In the presence of the Pope Saint John Paul II during a Hierarchical
Liturgy on June 27, 2001 in Lviv, His Beatitude Lubomyr (Husar)
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delivered words of forgiveness addressed, in particular, to all Chris-
tians, “In Your presence, Holy Father, on behalf of the Ukrainian
Greek-Catholic Church we want to ask forgiveness from the Lord,
Creator and Father of us all, as well as from those whom we, the
sons and daughters of this Church, may have hurt in any way. That
the horrific past not weigh heavily on us and poison our life, we
gladly forgive those who have hurt us in any way.”

In his Pastoral Letter to mark the return of the see of the Head of
the UGCC to Kyiv “One People of God in the Land on the Hills of
Kyiv” (April 13, 2004), His Beatitude Lubomyr (Husar) confirmed
and further conceptualized the ecumenical views of his great pre-
decessors. In particular, he proposed for the Churches a model of
development on different levels of their existence: in the dynamics
of transition “from jurisdictional dependence to ecclesial self-gov-
ernance”, “from equalizing exclusivism to communion-based com-
plementarity”, “from state subjection to social ministry”, “from an
‘ecumenism of ultimatums’ to partnership dialogue”, “from mutu-
al denominational confrontation to a primacy of love.” The docu-
ment “One People of God in the Land on the Hills of Kyiv” was not
left unnoticed. Given that it generated many official and unofficial
responses, the “inclusive” model of the Kyivan Church proposed by
the UGCC needed to be expressed in concrete ecclesial and theo-
logical terms and proposals. This was accomplished in the Address
of His Beatitude Lubomyr to the Heads of the Ukrainian Orthodox
Churches (April 16, 2008).

In its resolutions, the Synod of Bishops of the UGCC in 2011 con-
firmed that ecumenical activity continues to be of primary impor-
tance for the UGCC. Thus, the hierarchs of the UGCC encouraged
their faithful to pray for the unity of Christians and to participate,
where it is possible, in joint prayers together with representatives
of other Churches and ecclesial communities, adhering to the
norms of canon law. They also called for the development of dia-
logue, in truth and love, with representatives of other Churches

24,
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and ecclesial communities; and stressed the necessity to avoid
anything that could offend or bring harm to brothers and sisters of
other denominations.'¢

In his Pastoral Letter “The Vibrant Parish — a Place to Encounter
the Living Christ”, dated December 2, 2011 His Beatitude Svia-
toslav Shevchuk laid emphasis on the evangelical foundations of
inter-Christian relationships: “We cannot be indifferent to the fact
that the descendants of the Baptism under St. Volodymyr today are
divided and estranged from one another. At the Last Supper, Christ
prayed to His Heavenly Father for His disciples, ‘that all may be one’
(John 17:21). Bearing in mind these words of Christ, I sincerely ask
you all today — let us pray for the unity of the Church, let us pray
for the restoration of unity of all the churches of the Kyivan tradi-
tion. And above all, in the spirit of the love of Christ, let us make
every effort to avoid any words or actions which could damage our
brothers and sisters in Christ or offend them. Even though at times
we may be subjected to mockery and pressure, let us not give in to
the temptation to respond to evil with evil. May Christ’s prayer for
his wrong-doers and the teaching of the Apostle of the Nations be-
come a testament for us: ‘Do not be overcome by evil, but overcome
evil with good’ (Romans 12:21).”

The UGCC is ready to further broaden her experience of pursu-
ing mutual understanding, since she is convinced that the funda-
mental precondition for reconciliation is the formation of a sincere
desire for unity in the soul of each Christian, and the formation of
an evangelical culture of mutual understanding and of exchang-
ing God’s gifts. Without the pursuit of sanctity in the Church by
its members, ecumenisms cannot acquire that decisive spiritual
dimension, which is the main precondition of unity.

16

Cf. The 25" Decree of the Synod of Bishops of the UGCC, convened in Curiti-
ba (Brazil), September 5-10, 2011, http://news.ugcc.ua/documents/postano-
vi_sinodu_yepiskop%D1%96v_ugkts_2011_roku_70050.html, 10.04.2011.
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II. Theological foundations

2.1. The notion of ecumenism and its purpose

Ecumenism (from the Greek oixovuévy, which means “the whole
inhabited world”) is the movement towards restoration of full
unity among all Christians. Ecumenism, as such, strives for the re-
union only of Christians, that is, of those who believe in the Holy
Trinity, who are baptized in the name of the Father, the Son, and
the Holy Spirit, and who believe in the divine and human nature
of our Lord, God and Savior, Jesus Christ. Relations of Christians
with followers of other religions or worldviews, in particular new
sects or religious movements, are not the subject matter of the pre-
sent document.

Unity belongs to the fundamental characteristics of the Christian
community of apostolic times, as the Acts of the Apostles bear
witness: “And they continued steadfastly in the apostles’ doctrine
and fellowship, and in breaking of bread, and in prayers.” (2:42);
“Now the multitude of those who believed were of one heart and
one soul; neither did anyone say that any of the things he pos-
sessed was his own, but they had all things in common.” (4:32).
This spiritual state of the first Christian community can be ex-
pressed by the word “communion,” which denotes unity, accord,
and common life.

“The Church, as the place where Father, Son, and Holy Spirit act,
is an icon of the Most Holy Trinity, that is, a community where
human beings can commune with God and with each other.”"
Therefore, the highest exemplar and source for the Church’s unity
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UGCC Catechism Christ our Pascha, para. 272.
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in communion is the unity of the Three Persons of the Most Holy
Trinity.'® As the one God is in three Persons, so the unity of the
Church exists in the full and visible communion of self-governing
Churches, * which is the ultimate goal of the ecumenical move-
ment.

The communion of self-governing Churches creates the catholic-
ity of the Church.?* Communion is a form of ecclesial unity, which
foresees several elements: a profession of one faith, common litur-
gical celebration (especially the Eucharist and other Holy Myster-
ies) and the brotherly accord of God’s family, which by the breath
of the Holy Spirit is realized in administrative ecclesial structures
through the hierarchical governance of the apostles and their suc-
cessors, that is, the bishops led by the successor of Peter,?! “the
chief of the glorious apostles and rock of faith,”?> whom Christ en-
trusted with the ministry of strengthening the others in faith (cf.
Luke 22:32) and leading them in perfect unity (cf. John 21:15-17).
Therefore, the UGCC professes, “In every self-governing Church
(Pomisna) which abides in communion with other self-governing
Churches is found the fullness of Christ’s Church. A visible sign
of communion between the Churches is the Universal Pontiff —
the Pope of Rome, whose supremacy in love and in the ministry to
teach belongs to the patrimony of all Christianity.”*

In its ongoing efforts to restore church unity, the UGCC does not
specify concrete forms for future communion. Consequently,
forms of unity, built on a uniformity that denies diversity, are un-
acceptable. Hence, restoration of full unity will become possible
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Cf. Decree of the 2" Vatican Council on ecumenism Unitatis Redintegratio, 2.
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only if due regard is given to the principle of “unity in diversity”,
in order to guarantee the preservation of ecclesial and national-
cultural identity for all. Unity can never require the nullification
of a self-governing Church’s specific features — theology, liturgy,
spirituality and canonical discipline, provided that this diversity
remains faithful to the apostolic Tradition.?* Thus, the commun-
ion of Churches is “neither absorption nor fusion but a meeting in
truth and love.”?

It is only one Universal Church of Christ. From Trinitarian and
Christological points of view, the Universal Church is a commun-
ion of self-governing Churches, equal in dignity. The fullness of
Catholicity is manifested through self-governance and at the same
time is enriched by it. At the same time, the Universal Church can-
not be viewed as a sum or federation of self-governing Churches;
she is not the result of their communion, for ontologically and
chronologically she holds primacy over any given self-governing
Church.?

2.2. The Self-governance of the one Kyivan Church and
her ecumenical significance

“The Son of God took on human flesh in a specific historical time
and a concrete place. He was a son of the Jewish nation, accept-
ing their customs, culture, and mentality. Similarly, the Gospel of
Christ—the same yesterday, today, and tomorrow — is “clothed”
in the preaching of the Church with the mentality and culture
of various nations. In this way, distinctive church traditions are
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Cf. Decree of the 2" Vatican Council on ecumenism Unitatis Redintegratio, 14—
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John Paul II, Encyclical Slavorum apostolic, (June 2, 1985), 27.

Cf. Letter of the Congregation for the Doctrine of the Faith to the bishops of the
Catholic Church Some Aspects of the Church Understood as Communion, para. 9
(28.05.1992).
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formed, and self-governing Churches are born and grow.”]?” A
self-governing Church is distinguished by its own sources of Chris-
tian tradition, its own theology, its spirituality and piety, its liturgi-
cal and canonical heritage, that is, its own manner of professing
the mystery of salvation.?®

The Self-governance (Pomistnist) of the UGCC is traditionally
characterized by two aspects. On the one hand, having a historical
connection with her Mother Church — the Church of Constantino-
ple — and being a lawful heir to the historical Kyivan Metropolia,
the UGCC belongs to the Christian East, preserving and fostering
Eastern spirituality, theology, canonical order and rite. On the oth-
er hand, she enjoys full communion with the Church of Rome and
with all the self-governing Catholic Churches. At the same time,
the UGCC recognizes the current tragic and unacceptable condi-
tion of Christ’s incorruptible garment (cf. John 19:23), marked
by divisions, schisms, alienation and hostility among Christians,
which is why she prayerfully longs for Eucharistic unity between
all the Churches of the West and the East.

Since historically the Kyivan Church had been open to relations
with the world centers of Christianity, the UGCC seeks to further
promote this openness. The UGCC brings into the spiritual treasury
of unity its unique experience of communion with the Christian
West and openness to Christian Europe. It believes that tendencies
towards separation distort the universal nature of the Church and
are signs not of strength, but of weakness and deficiency in the
fulfillment of her mission.

The uniqueness of the ecclesial tradition of the UGCC, or its self-
governance, does not contradict the universal character of the
Christ’s Church, in the same way that the incarnation of Christ in
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Cf. UGCC Catechism Christ our Pascha, para. 301.

Cf. Patriarch Josyf (Slipyj), Report on the Catholic Church in Ukraine (July 18,
1982).
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a specific time and place in history does not contradict the fullness
of His Divine nature. The ecclesiological correlation between self-
governance and universality as two indispensable dimensions of
church existence also derives from a Christian understanding of
God, whom the Church glorifies as One God in the Holy Trinity.

Like Jesus Christ, the Son of God who became a human being, “in-
creased in wisdom and stature, and in favour with God and man”
(Luke 2:52) in order to reach the age of a mature man, so does the
holy Church — His Body — have different stages of development
and maturity. As the traditional form of governance in the Eastern
Churches is that of a patriarchal structure,? the UGCC sees the
patriarchate to be one of the signs of its self-governance, which it
is called upon to develop. Proclamation of the patriarchal status
of the UGCC and efforts to have it recognized, the restoration and
development of her church structures following the period of per-
secution, pastoral ministry and an ever more vibrant theological
life, increased conciliar and synodal activity, and the return of the
see of her Head to the cradle of Kyivan Christianity, the city of Kyiv,
are positive and distinct steps on the road to establish her self-gov-
ernance and to help all members of the UGCC better understand
the ecclesial identity and vocation of their Church. The rich tradi-
tions and sources of the UGCC offer broad opportunities for her
to foster and reevaluate her own liturgical and spiritual legacy,
establish and develop her own theological schools and directives,
formulate her particular canon law, and develop her own ecclesial
structures.

The Orthodox Churches who are heirs to Volodymyr’s Baptism
have also gained valuable experience in developing their own self-
governance. It is not the place of the UGCC to judge which path
of acquiring self-governance is the right one. At the same time,
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Cf. Decree of the 2™ Vatican Council on Eastern Churches Orientalium Eccle-
siarum, 11.

38.

the UGCC is nevertheless in solidarity with the efforts directed to-
wards the establishment of self-governance, since they objectively
bring the future unity of the Kyiv Church ever closer.

The self-governance of a united Kyivan Church will have a unitive
character, allowing for all to retain that which is valuable within
the accumulated heritage of the present-day Churches of the Kyi-
van tradition. At the same time, this unitive character will become
a means for other self-governing Churches to come closer together.
To focus on the unity of the Kyivan Church does not mean that one
disregards the treasure of communion with other centers of Chris-
tianity, quite the contrary — it means to enrich this communion
with the accumulated spiritual acquisitions of the Kyivan Church.
Thus, the Ukrainian Christian community will be “a place of en-
counter” in truth and love for the great Churches of the Christian
world and an active promoter for a restoration of “the well-being
of God’s holy Churches and the unity of all.” Not only will the de-
nominational branches of the Kyivan Church be enriched by this,
but its Sisters, the self-governing Churches of the East and West as
well.
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ITI. Tasks that lie
ahead for the UGCC

3.1. Ways to achieve desired unity

Since church unity and its (her) pursuit are central to the na-
ture and mission of Christ’s Church, the UGCC urges her faith-
ful — clergy, monastics and laity —to contribute each in their own
way towards fulfilling Christ’s commandment: “That all may be
one” (John 17: 11).

First of all, this means to abstain from such words and actions that
could hinder the ecumenical movement, and to avoid everything
that could offend or cause harm to disunited Christians, with due
regard for the principle of justice and truth.*® The foundation for
relations between Christians should be a love for one’s neighbor:
“By this all will know that you are My disciples, if you have love for
one another” (John 13:35). At the same time one should not de-
ceive oneself, that it might be possible to achieve unity by ignoring
or disregarding differences in key questions, for the dialogue must
be undertaken not only in love, but also in truth and honesty: “But
let your ‘Yes’ be ‘Yes,” and your ‘No,’ ‘No.” For whatever is more than
these is from the evil one” (Matthew 5:37).

Prayer for Church unity is an ecumenical duty obliging to all, since
a “change of heart and holiness of life, along with public and pri-
vate prayer for the unity of Christians, should be regarded as the
soul of the whole ecumenical movement.”*! An important factor in
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Cf. The 25th Decree of the Synod of Bishops of the UGCC, convened in Curiti-
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successfully overcoming divisions and hostility among Christians
is a life lived according to the Gospel. The more we share with the
Triune God, the deeper our mutual fraternity will be.3?

Regarding Christians not united, it is a worthy task to gain a great-
er knowledge of the unique features of their ecclesial legacy in
order to avoid and overcome misunderstandings and prejudices,
which hinder friendly relationships with them. The study of our
own ecclesial tradition, especially in seminaries, should also be
undertaken in an ecumenical light, as the spiritual education and
formation of the faithful greatly depends on an adequate prepara-
tion of pastors, theologians and catechists.*

As faith without works is dead (cf. James 2:17), so too ecumen-
ism will be wealk, if it is limited to mere declarations of good will,
not put into practice. Thus, properly prepared specialists are en-
couraged to engage in professional dialogue with representatives
of various non-Catholic Churches and ecclesial communities, in
order to explore ways of understanding and unity. These special-
ists should fulfill their task with a clear blessing from competent
ecclesial authorities and in close cooperation with the hierarchy.

In the social sphere, cooperation is of primary importance in the
following areas: proper respect for the dignity of the human per-
son, promotion of peace, application of evangelical principles in
social and political life, development of the sciences and art in a
Christian spirit, combating hunger, natural disasters, illiteracy,
poverty, unjust distribution of material goods... In these efforts all
Christians can “be led to acquire a better knowledge and apprecia-
tion of one another, as so pave the way to Christian unity.”4
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Cf. Decree of the 2" Vatican Council on ecumenism Unitatis Redintegratio, 7.
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3.2. Particularities in the search for full communion
among the Churches of Volodymyr’s baptism

The point of departure for the UGCC is the principle, that what
is common among the Churches originating from Volodymyr’s
baptism overshadows the differences between them. In order to
accomplish this it is important to take into account the interests
of each Church participating in the process of reconciliation, find-
ing such solutions, that each Church would find acceptable, even
noble.

The particularities of the Ukrainian ecclesial situation should be
treated not as a violation of the only possible order for interchurch
relations, but as processes determined by the natural development
of the Ukrainian Churches. In place of one-sided attempts to solve
the problem of the One Self-governing Church in Ukraine to the
advantage of one denomination, there needs to be a uniting of ef-
forts by the entire Christian community. The search for a civilized
solution regarding the fate of the Kyivan Church could become a
true “laboratory of ecumenism”, stripped of ultimatums and filled
with a spirit of cooperation and partnership. In such a spirit of
unique openness to communion, harmonious, inclusive forms of
unification of the Kyivan Church (for example, in the form of a sin-
gle Patriarchate — a historical vision continuously present since
the 17 century) could provide an opportunity for the centers of
Christianity to meet on her territory, in order to ultimately discov-
er new ecumenical models of mutual understanding.

The Ukrainian Churches have enough strength to overcome the
trauma inflicted by forcible forms of unification, polemic forms
of theologizing, and proselytizing methods of pastoral care. In
Ukraine, the thousand-year practice of educating the faithful in
the spirit of post-schism Greek-Latin confrontation, as well as the
400-year practice of similar such education in the spirit of post-
Brest rivalry, have significantly obscured the icon of evangelical

48.

49.

50.

piety in the souls of Ukrainian Christians. At present, no Church or
ecclesial community can consider itself absolved of responsibility
for these spiritual losses. That is why the primary task of Ukrainian
Christians is to clear the way to unity through a shared acknowl-
edgement of the aforementioned losses, through joint repentance
and mutual forgiveness.

A normalization of relations between the historic branches of the
Kyivan Church and the formation of civilized church-state rela-
tions would help eliminate the unnecessary waste of energy di-
rected towards rivalry between the Churches. Thus, the Ukrainian
Churches would significantly contribute towards the consolida-
tion of the Ukrainian nation and towards overcoming its regional
and ideological divergencies. In addition, the above-mentioned
normalization of interchurch relations would prevent Ukraine
from once again becoming a zone of conflict between influential
states. At the same time, we must not forget that a search for unity
between Christians cannot be based solely on social and political
motives. It must, primarily, be pursued in fulfillment of Christ’s
commandment, “That all may be one” (John 17:11).

While welcoming the efforts of individual international and
Ukrainian religious, socio-political and governmental institutions
to promote the resolution of inter-denominational conflicts in
Ukraine, the UGCC emphasizes that in order to achieve an under-
standing between the Churches, it is important that all parties be
allowed to voluntarily and freely accept decisions, without politi-
cal, economic, or administrative pressure.

Taking into account historical omissions, the UGCC today hopes
to include in the process of interchurch reconciliation the widest
possible circles of the laity, in particular young people; making ef-
forts to improve their ecumenical formation, to develop initiatives
and establish various forms of cooperation. Ecumenism encour-
ages consolidation of society, the revival of Christian spirituality
and morality in order to overcome the devastating effects of Com-
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munist and other types of totalitarianism, so that it will strengthen
the ethical dimension of all forms of social life.

The ecumenical mission of the UGCC is not limited solely to ef-
forts to restore church unity on a local level. As the largest Eastern
Catholic Church, with a presence on many continents and having
contacts with many different self-governing Churches and ecclesi-
al communities, the UGCC is ready to actively participate in inter-
national ecumenical theological dialogues and share her acquired
experience in this area.

3.3. Relations of the UGCC with other
Self-governing Churches

3.3.1. Relations with the Roman Apostolic See and
Churches of the Catholic communion

Church unity with the Universal Pontiff has become one of the fun-
damental aspects of UGCC identity, being an Orthodox Church in
full and visible communion with the Roman Apostolic See.*> For
numerous generations of her faithful it has become an organic
form of ecclesial existence and a natural path towards salvation.
For the UGCC, being in unity with the Church of Rome has served
as a great historical pillar; it has enriched her ecclesiological ex-
perience, has filled her with those spiritual gifts, which compelled
her faithful to undertake great sacrifices and heroic deeds of faith
in times of persecution. The UGCC will continue to enrich its eccle-
sial thinking through constant dialogue and communion with the
Roman Catholic Church. Future ecumenical steps must not under-
mine the significance of this unity, and they should be developed
giving it due consideration.
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John Paul IT, Address to the Ukrainian Community (Buenos Aires, April 10, 1987)
in Pope John Paul II Speaks to Ukrainians: A Collection of addresses and letters of
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Taking into account its special mission as an Eastern Catholic
Church, the UGCC desires to participate in bringing to life the ex-
pressed hopes of Pope Saint John Paul II in clarifying the form in
which Papal primacy might be exercised.*® The UGCC is convinced
that clarifying the understanding of Papal primacy in relation to
him fulfilling several ministries, will not only enrich the Catho-
lic Church in its present ecclesial forms, but will have a positive
impact on further perspectives of inter-Christian understanding,
given that the historical Christian experience of the 1% millennium
bears witness to the fact, that the Papal ministry served as a guar-
antor for church unity between East and West.

Coexistence in Ukraine and abroad, between the UGCC and the
RCC, as well as with other Catholic Churches, which have their
own separate hierarchy and canonical structures, their sacred
places and other features of religious life, but which, neverthe-
less, belong to the Catholic communion, is the best proof that the
Church of Christ is not exclusively connected to one tradition or
nation, but that she can be embodied in different cultures, without
destroying, but rather preserving and mutually enriching them. To
bear witness to this mutual enrichment remains an important mis-
sion of the UGCC.

3.3.2. Relations with Orthodox Churches

55.

In her relations with non-Catholic Eastern Churches of different
traditions, the UGCC, following the Second Vatican Council, rec-
ognizes that their great riches include theology and liturgical life,
and that they have uninterrupted apostolic succession, true Sacra-
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Pope John Paul II in 1995 in his encyclical Ut Unum sint, para. 95, stated,
“I insistently pray the Holy Spirit to shine his light upon us, enlightening all
the Pastors and theologians of our Churches, that we may seek — together, of
course, — the forms in which this ministry (of primacy — ed.) may accomplish
a service of love recognized by all concerned.”
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ments, a rich tradition of spiritual life, therefore, “some worship
in common (communicatio in sacris), given suitable circumstances
and the approval of Church authority, is not only possible but to
be encouraged.””” However, inasmuch as “worship in common
(communicatio in sacris) is not to be considered as a means to be
used indiscriminately for the restoration of Christian unity,”® the
UGCC does not allow Eucharistic communion before the moment
of achieving full Christian unity, as common celebration of the
Eucharist is a sign of established ecclesial communion, and not a
means to achieve it. At the same time, in specific circumstances
the UGCC approves Eucharistic hospitality and the possibility for
mutual reception of the Holy Mysteries by the laity.>

The UGCC expresses her readiness to search together with Ortho-
dox brethren for ways to resolve historical misunderstandings, on
the grounds that she:

a) grieves over the long-lasting period of strained relations and
longs for Eucharistic communion with the Orthodox Church-
es;

b) seeks to rethink history in order to heal the wounds of the past
and to purify historical memory;

c) acknowledges that a future coming to an agreement must
seek to enrich the identity of each Church.

While she enjoys the spiritual gifts, which arise from unity with
the Roman Apostolic See, the UGCC, nevertheless, grieves over
the loss of Eucharistic communication with the Mother-Church
of the historical Kyivan Church — the Church of Constantinople.
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Cf. Decree of the 2" Vatican Council on ecumenism Unitatis Redintegratio, 15.
Unitatis Redintegratio, 8

Cf. CCEQ, can. 671; Particular Law of the UGCC, can. 80; Directory for the Appli-
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Restoration of that unity without the loss of unity with the bishop
of “Old” Rome remains a desirable objective for the UGCC. Thus,
the old tradition of the Kyivan Church, which was in unity with the
“0Old” as well as “New” Rome, would be restored.

Fully aware of the fact that relations with the Russian Orthodox
Church (ROC) have a significant impact on conditions for Christian
peace in Eastern Europe and on interchurch relationships in the
Christian world in general, the UGCC will continue to make efforts
to reach historical reconciliation, recognizing, at the same time,
that the success of these efforts will depend upon the good will
of both parties. Despite the fact that relations between the UGCC
and ROC are weighed down by a considerable historical burden,
the consequences of which are felt even to this day, particularly
the violent reuniting of UGCC faithful to the ROC, for instance in
1839, 1871, and 1946, the UGCC believes that it is possible to heal
the wounds of the past and reach reconciliation through:

a) anunequivocal recognition of historical wrongs and mistakes,
that would allow us to remove the psychological burden of
centuries and “leave history to God”;

b) a sincere repentance, coupled with mutual forgiveness, that
would liberate the spiritual treasures of both Churches from
the captivity of constantly enduring historical pain;

c¢) anavoidance of unfriendly actions and expressions, that would
give rise to or aggravate mutual prejudice and distrust;

d) asearch for areas of trust and cooperation, both on the level
of interchurch relations, as well as on the level of pastoral care
for faithful of the Moscow patriarchate in Ukraine and faithful
of the UGCC in Russia.

The UGCC regretfully admits that her relations with Ukrainian Or-
thodoxy are also burdened with historical and current misunder-
standings, which have a negative impact upon the ability of all the
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Churches to carry out their mission. Convinced that the Gospel’s
imperative of love and reconciliation is the motivation that acts
in the Churches, regardless of their experience of suffering and
perceptions of being wronged, the UGCC will continue to promote
ways to overcome historical misunderstandings, prejudices, and
stereotypes.

Regarding Ukrainian Orthodoxy, the UGCC:

a) does not see herself as qualified to assess the claims of indi-
vidual Orthodox Churches (the Ukrainian Orthodox Church
of the Moscow Patriarchate, the Ukrainian Orthodox Church
of the Kyiv Patriarchate and the Ukrainian Autocephalous
Orthodox Church) regarding who represents Orthodoxy in
Ukraine today.

b) holds the position that these Orthodox Churches in Ukraine
are heirs to the Kyivan Church, which arose from Volodymyr’s
Baptism.

c) does not consider the present schisms among the Orthodox in
Ukraine to be either desirable or legitimate, on the contrary,
she will welcome any steps towards pan-Orthodox reconcilia-
tion in Ukraine and the unification of present-day branches of
Orthodoxy into one Orthodox Church, being convinced that
such reconciliation and unification will become an important
step on the path to restore the full unity of the Kyivan Church,
and important factors on the way to spiritual revival.

d) doesnotclaim to hold a defined position as to the specific time
and manner in which Ukrainian Orthodoxy might achieve au-
tocephaly, considering the resolution of this question to be the
exclusive competence of the Orthodox Churches.

e) will attempt to maintain contacts and carry on dialogue with
all jurisdictions, holding to a position of noninterference into
internal Orthodox misunderstandings.

3.3.3. Relationships with the
Pre-Chalcedonian Churches

60. The UGCC has not had serious misunderstandings or conflicts

61.

with the ancient Eastern Churches, which following the Councils
of Ephesus (431) and Chalcedon (451) fell out of communion with
the Churches of Rome and Constantinople. As a result of the theo-
logical dialogue in the 20™ c., an understanding was reached that
the Christological conflicts experienced in the Universal Church in
the 4™ and 5% centuries were caused not by differences in religious
doctrine, but rather by variances in terminology and culture. Ecu-
menical contacts have brought about improved understanding be-
tween Catholic and Pre-Chalcedonian Churches. Today, as a result
of the phenomenon of migration, relations between faithful of the
UGCC and of these Churches are occurring much more frequently.
Following general Catholic ecumenical principles, the UGCC con-
firms the validity of their Holy Mysteries and acknowledges that
they have uninterrupted apostolic succession, a rich tradition of
spiritual and liturgical life, but at the same time she regrets that
there still remain some unresolved differences, which hinder the
restoration of full communion with these Eastern non-Catholic
Churches.

3.3.4. Relationships with Protestant ecclesial communities

Ecclesial communities founded as a result of the Reformation con-
siderably differ from the Churches of the Catholic and Orthodox
communions. These differences pertain to questions regarding the
Church, the correlation between the Gospel and the Church, the
Holy Scripture and Tradition, the Sacraments and priestly min-
istry, as well as ethical and moral issues. At the same time, the
UGCC recognizes that the primary element that makes possible
the search for Christian unity with the Protestant ecclesial commu-
nities is their faith in Jesus Christ, God and man, as the sole media-
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tor between God and humankind, as well as their deep regard for
the Holy Scriptures and Baptism.*

The UGCC admits that her present level of contacts and coopera-
tion with Protestant ecclesial communities cannot be considered
sufficient or satisfactory. As a result of a lengthy period of perse-
cution by the state and a lack of direct dialogue, relations of the
UGCC with Protestant ecclesial communities were also burdened
by mutual reproaches and mistrust. The UGCC believes that a mu-
tual effort to overcome isolationist tendencies, the avoidance of
discourtesy and acts of proselytism can serve as a basis for mutual
understanding.

The UGCC holds in high regard the solidarity demonstrated by
the Protestant ecclesial communities of Ukraine in the service of
Ukrainian society through efforts to protect religious freedom and
equality among all religious organizations before the law. Partner-
ship in promoting the God-given dignity of every human being and
in studying the Bible is recognized as fruitful. Further cooperation
in these and other areas of social service will help establish a posi-
tive dynamic in the development of bilateral relations.

The UGCC believes that it is necessary to enliven her dialogue with
Protestant ecclesial communities regarding differences in explain-
ing certain theological issues, such as, the Sacraments of Baptism,
the Priesthood and the Eucharist, the evangelical mission of the
Church, etc.
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Cf. Decree of the 2" Vatican Council on ecumenism Unitatis Redintegratio,
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Concluding remarks

Such is the vision of the UGCC regarding the fundamental princi-
ples, which characterize her ecumenical position. The principles
listed here and their description cannot be considered exhaustive,
and so we appeal to the faithful of our Church and to all people of
good will in other Churches and ecclesial communities to work on
further improving the paths towards unity. We propose to replace
the tendency of people towards a lack of faith in the possibility
of such unity with a renewed faith in God and in the holiness of
the choice made by our ancestors in the distant year of God 988.
We believe that the path towards the renewal of this faith lies in
the revival of a Kyivan Church united in one Patriarchate, in com-
munion with the Bishop of Rome and with other self-governing
Churches. Inspired by the example of the holy passion-bearers Bo-
rys and Hlib, the Church will purify her memory from the pain of
historical injustices and will heal the deep wounds of schisms. The
promise that this noble task is possible and achievable in the land
surrounding the hills of Kyiv, is found in the words of the Almighty,
spoken in similar circumstances to the prophet Ezekiel: “And I will
make them one nation in the land upon the mountains of Israel...
and they shall be no more two nations, neither shall they be di-
vided into two kingdoms any more at all... So shall they be my
people, and I will be their God!” (37:22-23).
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